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The following study was not read during the conference; however, it does deal with the
ecclesiastic landscape of North Ethiopia and is closely connected with several of the pre-
sented contributions. It is therefore a valuable addition to the discussion in this volume.
Among the churches and monasteries explored by the Ethio-SPaRe team,
the church of Yohannos (St. ]ohn the Baptist) Dibra Ma‘so (Gulo Mikida,
East Togray, Ethiopia)! occuples a special position. Known prev1ously only
from a few literary sources,? also as a place with Stephanite connections as
mentioned elsewhere in this volume, the site was clearly identified during
one of the first project field missions. Its manuscript collection contains a
few old codices. Of particular interest is the “Golden Gospels” book of the
church (MY-008) as it contains several additional notes of importance.> On
a previous occasion I published a fifteenth-century note concerning a cer-
tain Patriarch *Astona.* The same manuscript contains a lengthy collection
of charters that has been ascribed to the scribe Wildda Muse who was active in
the area of Modri Ruba, close to Dibri Ma‘so, between 1865 and the 1890s.5
This palacographic link as well as the factual content of the note deserves its
edition and a short analysis.
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See note 68 p. 83, also NosnrTsiN 2013b.
NosniTsin 2011:24.

For the list of additiones, see NosNITSIN 2012:27.
NosnITsIN 2012.

NosNITSIN 2011:27, additio 10. On the attribution of the charters and for a reproduc-
tion of the text pages see NosNITSIN 2013a. This is the same scribe V. PIsaNI intro-
duces on pp. 115-117 of the present volume; further samples of his handwriting can
be found on figs. 22-24 pp. 187-188.

6 The numbering of the documents is introduced by the editor; see p. 123 below.
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Translation

[Fol. 74v, upper margin] If the original parchment has perished, there is another one in the
church, which our kings >’Amdi Seyon and Gibri Misqil caused to be written.”

7 The translation is very uncertain. The sentence is incomplete or elliptic as it was ad-
dressed probably to the people who knew the local context and did not need the full
information. It can be understood in different ways. Possibly, the scribe’s intended
message concerns the function of the note, and I propose a following interpretation:
“(Consult/look at the writing below) if the original parchment has perished, which
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I) [fol. 74vb] In the name of the Father, the Son and the Holy Spirit, one God. And
he answered to him, 9 wi-wu-wi-wa-we-wa-wo, the number 300-80-72-f2,8 and again our
King Gibra Misqal and King "Amdi Seyon (ordered) that the cereals of the tribute for
Yohannos, cereals and cow, come out, so that it might become for them the salvation of
their soul. And its celebrant (is) abba Yohannas the Metropolitan; and its ‘agabe si‘at’ (is)
Fore Mika’el, the archdeacon of the church of Quiricus of Wasol;'% and the governor of Di-
bri Ma‘do (is) Hozb4 *Anbire; and the king (is) ‘Amda Sayon, and Ligmad sara sali ‘amday."!

IT) How °dnba Sonniyt had been established, the tribute for Yohannas Difih Qalay was
established in its land and tribute that (the church) had administered. I, *Tydsus Moa (is the
one) who took it through my purchase and gave it to Yohannoas Dabra Ma“do; and (in that
time) [fol. 75ra] ‘aqabe si‘at was Zi-Mika’el, and the owner of her land "Ammona *Hgzi".
And (as to) Rid’a Bond, and Minnu Kima *Hgzi®, and Bi-Hayld Krastos, (it was) at their
own will'2 that they gave (it to) me and gave (it) to me as g¥alt; and I myself, *Iyisus Mo’a,
gave (it) to St. Yohannas while the governor was Mo®a and I prostrate myself in front of the
King.!3 The one who robs and touches what I gave to Yohannos as g%alt shall be excom-
municated.

III) In the praise of God, I, Son‘ona “dgzi°, donated a cow for Yohannas so that they might
commemorate us, your servant Son‘ond °Hgzi’, my wife “Akhadu and my sons Qalita
*Hgzi®.

our Kings ’Amdi Soyon and Gabra Misqal had caused to be written, (which) is (now)
in the church”. Le., the scribe dropped the apodosis (“Consult...”), and in the protasis
he intended to say: ... Aha : hid 1 PETIL 2 GG : HAK GFP 1 V1221 2 hI°L t KT : O
7 ¢ ML 2 avbi « [HUAR] : -0k 2 (L ¢ NCOALeT =

8 The passage right after the usual introductory formula until the word wd-bé-dagom-
hi is mysterious. Does it mean anything at all? Was there a foreign element (a part of
the Ethiopic syllabary or a writing exercise) mistakenly perceived by the scribe as an
original part of the document? Or, on the opposite, did the scribe omit a portion of the
text before kdamd yowdissa™?

9 On the ‘agabe si‘at of Dibria Ma‘so, see NOSNITSIN 2012:28, n. 28.

10 Betid Qirqos of Wasal. Wasal or Wisil is mostly known as one of the strategic “gates”
(passes) leading into the historical ’Amhara province at the beginning of the sixteenth
century (cp. HUNTINGFORD 1989:81, 104, 129-131). From it, the name of the town
’Ambasil (Willo) is probably derived.

11 The meaning of the words ligma sara sali ‘amday is unclear, but it may a corruption
of a title followed by a name; e.g., such title as raq / >araq masdre; a certain qamdidani
(ligd médani?) Mingaddy is mentioned in an authentic land grant of King ‘Amdi
Soyon I (TADDESE TAMRAT 1970:96-97). One can wonder, in fact, if the words adav : #1
¢ 100 1 99758 may be a graphic corruption of the latter, [A]ard, : w128,

12 1 think that this is the meaning of the words lilithomu fitiwomu, here and below,
which underline that the donors acted voluntarily, absolutely on their own will (for
féatdwdi “to like, wish, desire” see LESLAU 1987:171a).

13 The translation of *anzd sayyum mo’a wa-"asaggad *anti li-nagus is uncertain.
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IV) (For the church of) the 638 Righteous Ones of Dibra Ma°do which was built by His
Majesty Gibri Misqil, the tribute for Yohannos (is) 2 *antilams'* and *anfigat.’ (It is) 24
k%amale'® that T gave the tribute for St. Yohannos, I, *Tyisus [fol. 75rb] Mo°a, of the land
of g%slt of Difih Qalay which they, having themselves wished, donated to me.

Va) This is the register of St. Yohannas Dibri Ma‘do which was written in the time of
our King ’Amda Sayon and our King Gibra Misqil, which they both gave as g@alt for his
commemoration and for the commemoration of the Righteous Ones. For ever and ever.

Vb) In the praise of the Father, the Son and the Holy Spirit. We have written how the trib-
ute of Yohannos comes out, cereals and wheat. >’Ad Hoyaw 6 gébiitas,'” Zola‘of *antilam
and *anfiqat, Qirnomela yahit,'® Modfa® Walta 6 gibiitas, and >Ad Ya‘qob °antilam and
yahit, and the spokesmen of the ndgasi Yohannas *Ayri (?) *antélam and yabit, and padad'®
(is) in harvesting and ploughing. And May Dew ka®b? and yahit; °Ad Yoma‘at *antdilam
and yahit, and padad in the land (is) 9 maslis®! (that) they sow in their fields. And *Ad
Sallimto [fol. 75va] 6 gibiitas, and *Ad Qoyahto 6 gibitas, ’Ad Ahso’a 7 gibitas, and °Ad
°Atile 6 gibatas and *anfiqat, LogWada *antéilam and °anfiqat, and Morgad yahit. Siglat
*antilam and yahit, Dahwa *antilam and yahit. Duhane *antéilam and *anfiqor. And °Ad
Qvilqval *antilam and yahit, “Anbiyto *antilam and gibdta, Dila 6 gibdtas, and Foqada
ka‘b and yahit, ’Anbisit 2 *antdlams and “anfiqat, the church of Qirqos *antilam and
yabit. *Anfi Qiddamto °antilam and yahit. Qoquhya “antilam and yahir. Qirna Sabar
ka‘b and yahit. "Ami’at *antilam and yahpit. °Ad Hade *ontilam, °Ad Birat *antilam and
yabit, °Ad Sariga *ontilam and yahit. °Ad Gorahto *antdilam and yahbir. °Ad Nogus *Ay°alo
*antilam and yapit. [fol. 75vb] Wiregena *antélam and *anfiqat, May Da‘ada *antilam and
yapit.

We have written how they will offer sacrifice for (the church). On Yohannos *Awewowet,??

14 A traditional measurement unit, see LESLAU 1987:33; EAE II, 318b; PANKHURST
1969:120-21, 124; also used in the old additio 2 (NosnITSIN 2012:28-29).

15 Cp. Pankhurst 1969:120-21, 148; see the Tografifia variant *anfagti in KaANE 2000:1498b
(“...equal to two gibita”). Also used in the old additio 2 (NOSNITSIN 2012:28-29).

16 Registered as an Amharic word, see KANE 1990:1376b, “a measurement of land ap-
proximately 40 ha (Gojjame usage)”.

17 A traditional measurement unit, see LESLAU 1987:179b; also in Ambharic, KANE
1990:1980b and Togrofifia, KANE 2000:2299b; the term is used in additio 3 (NOSNITSIN
2012:28).

18 KANE 2000:2032a, “grain measure of four gibita, of ca. 80 kg...”. See the relationship
between the measurement units mentioned below, according to different sources, in
PANKHURST 1969:118-120.

19 The land owned by the lord and the peasants’ unpaid work on it (HABTAMU MENGISTIE
2004:13; cp. KANE 1990:32ab, 1456a).

20 A traditional measurement unit, KANE 2000:1676a.
21 A traditional measurement unit, KANE 2000:338a.

22 °Awit, *awet in the expression Yohannos Awit refers to the feast of the nativity of
John the Baptist, 30 Sdne (LEsLAU 1987:49a; Guipt 1906:698—-700).
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they will bring cow meat. On the commemoration (day) of their sons?®> on the 19th of
Tapsas,** they will bring cow meat. On Sandadaya,?® on Yohannos in Mdskéirim?® and in
Hoadar,?” on commemorative Mass on the 19th, on the Easter Day, the one who is appointed
will give caw meat. And a cup of milk they will bring each in his district, for the supper, on
the day of Yohannas. And the share?® (of the church) at the market is salt.

Vc) This is the register of Difih Qilay which they gave at their own will, so that judges and
princes might not approach, and be it a ruler, or a spokesman of the ruler,? or a governor,
or a noble lady, or a peasant, or whoever else. The one who destroys (the register ) will be
destroyed. They will be excommunicated through the authority of Peter and Paul, through
15 Prophets and 12 Apostles.

Structure, form and style

While the note is copied by the same hand it appears clear that it encompasses
at least five small documentary texts (referred to as “documents I-V” in the
proposed reconstruction):

I Charter concerning tributes for the church of St. John the Baptist which were estab-
lished by King(s) “Amdi Sayon I/Gibra Misqal.

II Charter concerning tributes for the church which were established through the offices
and personal charity of “Iyasus Mo’a and a few other people.

IIT Record of donation for commemorative service (tizkar) of Son‘ana *Hgzi® and his fam-
ily members.

IV Charter concerning tributes for the church of St. John the Baptist established through
the charity of °Iyisus Mo’a.

V  Charter (g¥/r?) concerning tributes for Dibrid Ma‘so issued by King ‘Amda Soyon I.

The scribe drew crude text dividers to separate the documents, but he was
not fully consistent (no line between documents I and II). Passage Va can

23 @fov- should probably be corrected to a-a-£ov-.

24 Tt is unclear which occasion is referred to. According to the old charter of Dibri
Ma‘so (NOSNITSIN 2012), Patriarch *Astona is commemorated on 21 7277, and the Mar-
tyrs of Dabra Ma‘so on 1 Tapsas, respectively.

25 Most probably, a wrong spelling for Sedenya, the Marian feast on 10 Mdskdrim
(FritscH 2001:62); possibly somehow influenced by the original Arabic name
Saydnaya, a place where one of the miracles of St. Mary took place.

26 Feast of the Decollation of John the Baptist (CoLIN 1986:338-340).

27 Possibly, the occasion on 21 Hadar, not mentioned in the edited version of the Syn-
axarion (but for which a special homily is found, e.g., in mf. EMML no. 1763, fols.
9r—10r; see also EAE III, 288b-291b).

28 Sito, probably a variant of siyato (cp. LEsLAU 1987:540b).

29 Lit. “the word of the ruler”; for ndgasi, cp. EAE IV, 1662b (also used in additio 2 , s.
NosnITsIN 2012:29).
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belong to either document IV or V, or be an independent statement.

The remark of the scribe in the upper margin of fol. 74v is puzzling, but it
may refer to the original model documents when they still existed, and reflect
how the scribe perceived the function of the text he was writing. Document
V contains the peculiar term dibda(b)be. It is used twice, in the beginning
and in the “immunity clause”. 3 It is impossible to know whether the term
was used in the model documents or was first introduced by Wildd Muse.
When the team of Ethio-SPaRe visited the site in 2010 and 2011, it discov-
ered no writings which could come in question as model(s) or sources for
the note. Therefore, it is difficult to speculate about their possible form and
authenticity. However, the evidence has come down to us at least in the form
of the note, which apparently worked in the way the scribe had envisaged in
his remark (in the upper margin).’!

30 Today mostly known as an Amharic word for “letter”, this term — in Go‘z meaning
“register, list” (LEsLAU 1987:120b) — has still not been properly surveyed and studied
(cp. WION 2011:x). The note of MY-008 brings another example of its use. It means
here also “register”, but, possibly, with a connotation: it is a “register” of documents,
or, precisely speaking, their copies (distinct from the original writings). A similar clari-
fication of the term has been already proposed (concerning the documents copied
into Ms. Orient. 641): cp. Kropp 2004:213 note 1, and 216, the expressions yi-milad
dibdabbe, yi-wingel dibdabbe “indicating documents from the Mdshafa Milad ...
and documents from the Gospel” (ibid.); in other words, they refer to the copies of
the documents inscribed in the books mentioned. I assume that a documentary writ-
ing may be marked as dibdabbe if it is an “archival copy” of one or more documents.
This may explain, e.g., why the land charter of King Zir’a Ya‘qob to Dibrd Maryam
Qohayn, inscribed in the “Golden Gospels” not earlier than the seventeenth century
(thus being a copy of an older document now missing), is called ndigird dibdabbe
(Baust 1996:31-35 tr., 41-43 text; the notes in the Gospel of Dibri Libanos of Ham are
called dibdabbe possibly by this reason, according to CONTI ROSSINI, see ibid. 32, n.
70, esp. those which are written on added leaves; cp. also Baust 2001:150 and note 17).
The so-called charter of Tantawaddom from the church of ‘Urd Misqil (Gulo Mikada,
not far from Dibri Ma‘so) which has recently became known (DerAT 2010:162-163;
Fiaccapori 2014, forthcoming) contains copies of a series of land documents. The
title referring to the collection, yi-Misqél dibdabbe, is written on the last folium of
the quire. References to a copy, not an original charter, can be occasionally found
elsewhere (cp. the Liber Axumae, ConTi ROSSINI 1909:57 text, no. 81). If preserved in
the form of a separate manuscript filled completely or predominantly by copied docu-
ments, such a collection, even a small one, comes closer to the European “cartulary”
(cp. LdAM V, 1026-27; CLEMENS — GRAHAM 2007:238-239; see other comparisons and

» «

attempts at finding an apt description [“condaghe”, “archive”] in EAE IV, 1130b).

31 This also recalls one of the ways in which European cartularies were supposed to
serve. At this point, if one wishes to make an attempt of presenting the functional-
ity of the manuscript and its additiones in a wider context, along with the notion of
the wide-spread custom of inserting different documents in the Four Gospels books,
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The understanding of the note is a challenging task. Its language is con-
cise and difficult, and while the essential message of each of the documents
is clear, some passages are hardly understandable and details remain vague.
Documents I and V basically conform to the structure of the Ethiopian docu-
mentary writing known otherwise.> Multiple relative clauses (zi + Perfect)
may be indicative of the influence of a spoken language; peculiar use of the
verb fatdwa “to wish, want, love” may be suggestive of the same or be a mark
of the compiler’s personal style.> Both the form and the content of the note
hint to a strong (intentional and/or non-intentional) transformation of the
original texts, but since the latter are missing, no further statements are pos-
sible as to how the redaction was carried out.

Historical elements

Donations to Dibrid Ma‘so by King ‘Amda Soyon I (r. 1314—44) should not
be immediately discarded as a nineteenth-century fraudulence just because
they are attested in a recent copy. However, the authenticity of the note (or,
rather, of each of the five documents) is difficult to prove, and it is equally
difficult to separate its historical core from later elaborations and embellish-
ments. The scribe was not consistent in presenting ‘Amdai Soyon I and Gébri
Misqil as one and the same ruler. In document I, but especially in document
V (part Va) the words “they both” do not leave any doubt about that. How-
ever, in the midst of document I “Amda Soyon is mentioned as the only king;
also Gibrd Misqal is referred to as the only king in document ITI. We may
assume that the names “Amdi Soyon and Gibra Misqil both stood together
in the model documents.?* By whatever reason, the nineteenth-century scribe

the term “cartularies in Gospel books” can be recalled. In the European traditions,
they represent an early type of cartulary (cp. Davis 1958:xiii). In Ethiopia, the ancient
practice of collecting documents (or their copies) in Four Gospels manuscripts contin-
ued until the twentieth century, whereas collections of documents in form of separate
manuscripts (sometimes referred to as mdzgdb) are less common. In a few cases the
Four Gospels books accumulate many dozens of (both older and recent) documents
(cp- the Four Gospels Book of *Asbi Sallase, NosNrTsiN 2007).

32 It usually includes the following elements: invocation, indication of grantor/grantee,
list of estates; type of the grant; legal regulation concerning the grant (g¥lt); immu-
nity close; sanction (see HUNTINGFORD 1965:4-8; Kroprp 2005:121-137).

33 The verb fitdwai makes rare appearance in the documentary writing, cp. ConTI ROss-
INI 1901:192-193, no. 8. Incidentally or not, this document refers to the time of King
Lalibila (13 cent.?) but may be written in later time (cp. CONTI ROSSINI’s remark:
“Scrittura forse del secolo XVII”).

34 Cp., e.g., such well-known document as the one issued by “Amdi Sayon I, restituting
land estates to Dibri Hayq “dstifanos (see TADDESSE TAMRAT 1970:96-97).
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was uncertain as to how he has to consider them, as name of one ruler or of
two distinct rulers.

Remarkably, the note does not contain any reference to the authentic char-
ter of Dabrd Ma‘so dating to the time of King Zir’a Ya‘qob (r. 1434-68),
preserved in the same Four Gospels Book (additio 2), or to another ancient
short note concerning tributes for the church, included in an old Homiliary
(MY-002) dating to the same period as the Four Gospels.

Historical narratives emerging from the note are confusing. Among the
persons mentioned, Metropolitan “abba Yohannos of document I may be
identical to an early fourteenth-century Ethiopian metropolitan called by the
same name®> who was indeed a contemporary of King “Amda Soyon I. Most
of the other names are unknown; only Minnu Kiami-"dgzi’ is reminiscent
of Minnu Kima-"dgzi’aboher, who lived, however, in the second half of the
fourteenth century.’

The reason why ’Amba Sinnayt is mentioned in document II is not quite
clear. Document III seems to be an endowment to Dibri Ma‘so Yohannas
from an individual who is otherwise unknown. A certain “Iydsus Mo’a ap-
pears in documents II and IV as a benefactor of Yohannas Dibrd Ma‘so.
Document IV, a very short note, mentions tributes (gabr) for Dabrd Ma‘so
which “Iydsus Mo®a secured for the church from (his own?) g@alt-land.?” It is
difficult to ascertain the identity of “Iyasus Moa since he is mentioned with-
out any reference to his title and function. In any case, he must have been be
a person of high status.>

Document V, the main charter attributed to ‘“Amdi Soyon and Gibri
Misqal as separate rulers, is more informative and contains some informa-
tion which can certainly be considered historical. It embraces a list of lo-
calities from which Dibri Ma‘so was supposed to get revenues. However, it
is questionable if the geographical background of the charter is indeed that
of the fourteenth century, or reflects rather the activity period of the scribe
(nineteenth century). Among the toponyms mentioned in the charter many
can be easily identified today:

— Dafih Qalay - (used also in documents IT and IV), as the place to which the church is af-
filiated, and probably a variant of the church name: Yohannos Dabra Ma‘do is the same
as Yohannos Difih Qalay (or simply Dafih Qilay). This is an old toponym appearing

35 CE 1V, 1010: “Ethiopian prelates: Yohannes II”.
36 TADDESSE TAMRAT 1970:100, 102.
37 EAETI, 723b-725b.

38 However, he cannot be identical to the famous *abund *Tyasus Mo’a of Hayq °dstifanos
(see EAE III, 257b-259a) who, according to the reconstructed chronology, died in
1293, prior to the reign of ‘Amdi Soyon I and rebellion of Yabiki *Hgzi®, the lord of
’Amba Sinnayti (mentioned in the note as *dnba Senniyt, s. above).
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in the notes of the Four Gospels of Dibri Libanos of Ham??, which was still in use
around the middle of the twentieth century;*°

°Ad Hoyaw — possibly the same as ’Ad Hoyaw Mika’el; the exact location is not known,
but it must have been not far from the church Madri Ruba Sollase (where it is men-
tioned in manuscripts) and only a few kilometres away from Dibra Ma‘so;

Modfa® Walta — mentioned in a note of the Four Gospels Book of Dibri Libanos of
Ham;*!

May Dew — today’s church May Ciw Mika’el, right at the foot of the flat top mount
ain (Camba) of Dibri Ma‘so;*

°Ad Yom‘at — probably the same as ‘Adddy Ma‘at Mika’el, attested in an additio in one
of the nineteenth-century books of Dibri Ma‘so;

°Ad Qoayahto — today’s church ‘Addi Qiyahto Mika’el, at the foot of the mount Dabra
Ma‘so;

°Ad °Ahsa’a — obviously the same as Ahsa°a, a historical and archaeological site outside
Gulo Mikida, around “Adwa;*

Sdglat — an archaeological site, today’s churches Siglat Maryam and Mika’el;

Duhane - probably the same as Dihane, an archaeological site around the church Fiqa-
da (Fogida) Maryam (see Foqada below);**

°*Ad QValgVal - today’s church ‘Addi QVilqVal Giyorgis;

*Hnbiyto — today’s church "Ambayto Tikla Haymanot, located close to “Addi QVilqWal
Giyorgis;

Faqada — today’s church Fiqada Maryam, a well-known archaeological site;
’Anbisit — today’s church ’Ambisit Kidand Mohrig

(Betd) Qirqos — most probably, today’s church “Ura (“Ora) Qirqos (with the nearby
church ‘Ura Misqal), located not far from the border town of Zila >Ambasa;

Qarni Sibir — today’s church Qiarsibar Mika’el;

Wiregena — possibly mentioned in a note of the Four Gospels of Dibri Libanos of
Ham;*

45

Conr1 Rossint 1901:185, no. 2, 1. 4.

LECLANT — MIQUEL 1959:110; unfortunately, the exact location of this area is difficult
to figure out on the basis of the article. It can be the valley at the foot of the *amba of
Dibra Ma‘so; today it is also the name of the entire administrative unite, the wéirdda.
In the past, the name Sifih Qilay could be applied to both the habitable area on the
*amba and the church (see NosNITSIN 2012:29, esp. n. 25).

ConNTI Rossint 1901:184, no. 1, Is. 5-6; 219, no. 35, 1.10.

See also LECLANT — MIQUEL 1959:110.

It appears in the hagiography of Libanos (Baust 2003, §145, 410) and is mentioned
many times in documents collected in the Liber Axumae (Conti Rossint 1909; for all
references, see BAusI 2006). The site is known also as a sanctuary of *abund °Alef, one
of the “Nine Saints” (see BriTA 2010:235-236).

ANFRAY 1973:22, map; GODET 1977:50.

ANFRAY 1973:22, map; GODET 1977:50.

Cp. °A’ami Rigenya, Conti RossiNt 1901:184, no. 1, 1. 6; and very probably Marigan-
yaibid., no. 22,35 1. 4.
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— May Di‘ada — probably, today’s May Di‘ada °Arba’tu *Hnsosa, located in Gulo Makida
at a considerable distance from Dibri Ma‘so.

The Ethio-SPaRe project team visited at least ten of the places mentioned in
document V and studied their collections, but no proof of the dependency
to Dibri Ma®so has been found so far.#” The claims raised in the note exceed
those of the old additio 2. However, it is unlikely that Dibrad Ma‘so, a small,
poor and hardly accessible local church, was able to control tributaries scat-
tered across a large territory and enjoy all the listed benefits for a consider-
able period of time, if at all.

We will probably never learn exactly what the legal value of the note was
in relation to its alleged original(s) and which historical developments led
to the creation of the note. Was the writing initiated by the local political
authority or by the local priests only? We may assume that the composition
of the note coincided with a short revival of Dabrd Ma‘so which might have
taken place in the second half of the nineteenth century. At least two large
finely produced manuscripts (the Book of the Rite for the Passion Week, and
the Four Gospels) were donated to the church by Sobhat *Arigawi, the lord
of ‘“Agami.*8 It happened probably after 1892, since the donation notes style
Sobhat with the high title ras. The title was bestowed upon him in 1892 by
Mingisa Yohannos, who also confirmed Sobhat in the office of the governor
of “Agami. The local scribe could have written down the note in that context,
using perhaps both old records and oral tradition, as an attempt to “revive”
the old fame and privileges of Dibrd Ma‘so Yohannos.

It is true that the collection of charters copied by Wildd Muse is not the
most striking sample of the genre. However, it is representative of a signif-
icant corpus of Ethiopian documentary texts which are re-elaborations of
older documents. Even if the evaluation is difficult and does not always bring
conclusive results, such copied documents do contain potentially important
data. The methodology when a palaeographical study is combined with a
stylistic and historical analysis brings about new aspects. In this case, it was
possible to identify palaecographically the scribal hand and thus date the writ-
ing with a relative precision.

47 The sites identified and visited are: May Caw Mika’el, °Addi Qiyahto Mika’el, Siglat
Maryam/ Mika’el, ‘Addi Qvalq~al Giyorgis, “dmbiyto Tikld Haymanot, Fiqada Mar-
yam, >’Ambisit Kidana Mohrit, “Ura Qirqos/‘Ura Misqal, Qérsiabir Mika®el and May
Di‘ada °Arba’tu *dnsosa. See field reports of the project Ethio-SPaRe online; now also
NosnrTsiN 2013b. More place names will possibly be identified in the future, when
more manuscripts from Gulo Mikada have been studied.

48 Ca. 1844-1914, see EAE 1V, 587b-589a.
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