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Editorial

The sixth issue of the Newsletter of the NGMCP, which it is my pleasure to present herewith, is an occasion to introduce
new things and to look forward, but also, even more importantly, an occasion to look back. To begin with the new:
with this issue we will be starting a changed schedule, appearing with increased regularity but at a slower pace. From
now onwards a Newsletter will be released twice yearly: a Spring-Summer issue and an Autumn-Winter one, with a
minimum page-count of 24 per issue.

New are also two of the contributors to this issue, both young scholars who already have remarkable experience in
working with Sanskrit manuscripts. Kazuo Kano, an assistant professor at Koyasan University in Japan, joins forces
with Kengo Harimoto, of the NGMCP in Hamburg, to present an early manuscript fragment of an otherwise unknown
commentary on the Tattvasangraha of Séntaraksita. Identified some twenty years ago by Prof. Kazunobu Matsuda,
the well-known ‘manuscript-hunter’; this fragment has never before been studied in detail or published. Here Harimoto
and Kano edit and translate the first of two surviving folios, with material which they show to be important for our
understanding of the history of the Samkhya system. A similar study of the second folio is forthcoming in a future
Newsletter issue.

The second contributor whom we welcome for the first time in this issue is Péter-Déniel Szanto, who holds MA
degrees in Tibetology and Indology from ELTE University, Budapest, and is at present a doctoral student in Oxford
University. Szant6 presents a pioneering study of a group of texts which deal with initiation into the Catuspitha, a
major, but virtually unstudied, tantric Buddhist system. Szanté is able to clarify the relationships between a number
of texts, and sheds much light on their complex history.

We have also, as is customary, a book notice in this issue. Kengo Harimoto introduces a publication which edits
and translates, for the first time, an early and influential work on hathayoga. The author, James Mallinson, has used a
large number of manuscripts, including no less than six which were filmed in Nepal by the NGMPP; unusual is that to
elucidate the practices taught in the text he has conducted extensive fieldwork with living hathayoga practitioners.

I am proud of the fine and ground-breaking contributions which appear in this issue; they would suffice to make
it a memorable one. It is, in my view, a landmark also for other reasons. Firstly, it marks the half-way point of the
projected duration of the Nepalese-German Manuscript Cataloguing Project. Begun in 2002, the project is expected to
be concluded in 2014. A retrospective of the first six years is planned for the next issue of the Newsletter. I do not take
this as an occasion for self-congratulation; but I think it can be said that much has been done in the first six years of
this project, and we are looking forward to increasing our activity in the coming years, and to doing even more towards
uncovering, making available, and making scholarly use of the treasures of the manuscript collections of Nepal.

Finally—and I have saved what is for me personally the important as the last—I would like to note another
anniversary: this Spring-Summer issue appears not long after the 70th birthday of Prof. Albrecht Wezler, the founder
of the NGMCP and my predecessor as holder of the chair for classical Indology in Hamburg. Cause for congratulation
and for celebration indeed! Without his foresight, the NGMCP would not have come into being, and as a result a very
large number of important indological discoveries (some of the more recent of which have been introduced in the six
issues to date of the Newsletter of the NGMCP) would not have been made. Samkhya, which is central in the paper by
Harimoto and Kano, has long been one of the main focuses of Prof. Wezler’s scholarship; and the breadth of interest,
extending to countless little-known areas, that has been so noticeable throughout his long and distinguished career will,
I hope, lead him to peruse also the other contributions to this issue with attention and pleasure. To our founder, and
our teacher, most respectfully namah; to all our readers: Happy reading with the Newsletter of the NGMCP!

Harunaga Isaacson
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INITIATION MANUALS OF THE CATUSPITHA

Antiquarian Enquiries into the Initiation Man-
uals of the Catuspitha

Péter-Déaniel SzANTAH

Introduction

The aim of this paper is not to deal extensively with the
contents of the Catuspitha initiation manuals. That is far
too difficult a task to be undertaken at the moment, due
to the paucity of material on one hand, and the ‘barbaric’
language peculiar to these works on the other. My aim is
merely to present a certain corpus of manuscripts, mostly
from the microfilm archives of the NGMPP, and try to
clear up some points of confusion regarding them.

The Initiation Manuals

The m(mdalopdyikdIZI is a genre of works in Tantric Bud-
dhist (Vajrayana/Mantranaya/Mantramahayana) litera-
ture prescribing in greater or lesser detail the modus
operandi for initiating a would-be member of a Tantric
cult.

In the core part of the ceremony described in these
works, the officiant (acarya) introduces the initiand ($i-
sya) to the schematically arranged pantheon (mandala)
of the cult, provides the desired consecrations (abhise-
ka), subjects the initiand to pledges (samaya) and vows
(samwara), and gives specific teachings (upadesa) relat-
ing to the scriptural cycle that he is a master of. At
the end of the ceremony the consecrated $isya becomes
an initiate with the right—and indeed, duty (adhikara)—
to undertake meditative visualization of the central deity
and his/her retinue (devatabhavana), to perform the rites
taught by the cult, and to confer initiation himself, pro-
vided that hé@had taken the Consecration of the Officiant

T wish to thank Prof. Harunaga Isaacson and Iain Sinclair for
their corrections, comments, and constant support.

2Lit. ‘method (upaya) for the mandalal- rite]’. The affix -ka
should perhaps be understood as qualifying ‘anthology (samhita)’,
‘booklet (pustika)’, or ‘work (racana)’. Sometimes mandalopika is
also seen in the Sanskrit titles preserved (or back-translated) in the
Tibetan Canon. Perhaps this should not be readily dismissed as a
corruption. According to Panini 5.3.80 (BOHTLINGK 1887:259) this
is a justified abbreviation in the view of the ‘Eastern’ grammarians.
However, it should be noted that this rule applies to male names
only (cf. 5.3.78 ibid).

3T use the male pronoun here in accordance with the usage of our
texts. Although there is some evidence that women could be and
were initiated as well, the references to initiand/s are overwhelm-
ingly male. The singular also follows the practice of the manuals,
although there can be a number of initiands in the rite. In this case
the most prominent of them will act on behalf of the others in the
more crucial phases. Since this person can dispose of wealth, I tend
to think that the paradigmatic initiand the authors had in mind was
a well-to-do male householder. Beyond the laity monks and yogins
are also in the foreground. However, the identification of the agents
taking part in the ritual is and was controversial. The investigation
of this matter is beyond the scope of this paper.
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(acaryabhiseka). The rest of the prescriptions in these
manuals relate to a large number of auxiliary rites which
may or may not require active participation on the ini-
tiand/initiate’s part. They are, nevertheless, considered
essential.

The need for such manuals is quite evident: scriptures
rarely provide clearly formulated and unambiguous pre-
scriptions for initiation (or anything else for that matter).
A tantra at best will usually provide the broad framework
for the rite, leaving plenty of room for interpretation and
detail.

Initiation into the Catuspithatantra

The Catuspithatantra (CAPTTA) is a typical example.
The tantra teaches initiation explicitly only in IV.1. whilst
saying next to nothing about essentials such as the num-
ber and the proper order of consecrations. The synoptical
outline of CAPTTA IV.1. is as follows:

vv. 1-8. teach the characteristics of a proper officiant (a-
carya) and the way an initiate should regard him;

vv. 9-14. give the initiand the rules of conduct (carya)
concerning his officiant;

vv. 15-17. contain a terse list of the consecrations with
very unusual names: mantrabhiseka, adaityabalyabhi-
seka, yogabhiseka, and acaryabhiseka@

vv. 18-19. describe the way the initiand should petition
the officiant and the way the officiant should accept
him;

vv. 20-27. contain formulas to be recited by the initiand
such as the refuge (Saranagamana), the vow (samva-
ra), and the triple purification (¢rivisuddhi);

vv. 28-33. the blindfolded initiand is led in front of the
mandala (here called balibhami), then the blindfold
is removed and formulas are recited;

vv. 34-45. the initiand is given the pledge-water (sama-
yodaka) mixed with the five nectars (pancamrta), he
then supplicates in front of the officiant who gives
him the rules of conduct and some spiritual instruc-
tions;

vv. 46-48. describe the offering of the fee (gurudaksina);

vv. 49-61. contain a mixture of topics describing amongst
others the dangers the initiate will have to face if he
breaks his allegiance and vows, further general ethical
rules, and some verses glorifying the rite.

With this the chapter ends.
Unfortunately the only extant Sanskrit commentary we
have to this passage is that of Bhavabhatta. The other

41t is here that one of the most important commentators, Bha-
vabhatta, forces the text to include the series of consecrations up to
the ‘Fourth’ (caturthabhiseka).
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two Indian exegetes, Kalyanavarman and Durjayacandra,
comment only up to the end of the third chapter (pztha)B

Despite our lacking his commentary to the fourth chap-
ter, it is quite evident that Kalyanavarman must have
thought that the actual teaching of the initiation rite is
hinted at in CAPTTA IL.38 At this point in the commen-
tary he makes a huge digression comprising more than
one third of his work? to give the additional details of
the ceremony. On the other hand Bhavabhatta and Dur-
jayacandra understand this sub-chapter as teaching the
meditative visualization of the deities that make up the
mandala.

An Insertion in CaPiTa ms. A.

Kalyanavarman does not seem to have been the only one
who thought that CAPTITA II.3. did not provide enough
information on the initiation rite. This was also the case
with one of the scribes® of one of the earliest CAPTTA

5From Smrtijianakirti’s colophon to his translation of Kalyana-
varman’s work we are informed that the commentary (i.e. the CAPI-
PA) was never completed: “These [chapters of the commentary] to
three pithas were written by the practitioner Kalyanavarman who
thought compassionately of sentient beings. It is said that when
[he was writing] the introduction to this [last] pitha the dakinis
forbade [him to continue]. Or, it is said that just when he was
about to begin the commentary [to the fourth pitha] he met the
dakini/s face to face and thus achieving realization he disappeared.
Hence [I], the Indian upadhyaya Smrtijaanakirti, have begun writing
a commentary to the fourth pitha of the Catuspitha according to
what I have heard from my consecrated masters.” Toh. 1608. 43—
43" de dag gdan gsum na sgrub pa po Dge ba’i go chas sems can
la thugs Tjes dgongs mas mdzad de| gdan ’di’i ('di’i em.] ’di ni
D) gleng gzhi’i (gleng gzhi’i em.] gleng bzhi’i D) nang na mkha’
‘gro ma rnams kyis ma gnang ngo zhes kyang zer| 1t ka mdzad pa’i
thad ka na (thad ka na em.] thad ka nas D) mkha’ ‘gro ma dang
zhal mgal nas grub ste mi snang bar song ngo zhes kyang zer|| phyi
nas rgya gar gyi mkhan po Smr ti dznya na ki rtis bla ma’i brgyud
(brgyud em.; rgyud D) las thos pa ji bzhin du de ltar gdan bzhi pa’i
gdan phyi ma’i T ka ’di brtsams so || Smrtijhanakirti’s addenda to
Kalyanavarman’s translation, i.e. his own commentary to the fourth
pitha, is most likely to have been written directly in Tibetan.

Durjayacandra’s MIPAPA seems to be unfinished. He is certainly
the latest commentator since he knows Yogambara, the male buddha
superimposed on the originally exclusively female mandala of the
Catuspitha.

That both works seem to be unfinished is a curious coincidence
rather than a sign that originally there were only three chapters
in the tantra. It is certain that Kalyanavarman knew the fourth
chapter, since he cites a lemma from it.

6Kalyanavarman’s introduction to CAPTTA IL3.: evam(evam
em.] eva CAPTPA)bhasitasya yoginah mandalalikhanam antarena u-
ttamasiddhir na bhavatiti Srnu vajra maharaja samsaraparala-
ksanam ityadina mandalapatalam arabhate. CAPTPA 18V

TCAPTPA 18v-32" out of 44 folios.

8There were at least three scribes working on this manuscript.
The first, up to fol. 37, is the most legible and orderly. Thence
another scribe took over who worked in an angular Newari script up
to fol. 49V. It seems to me that from this point the first scribe took
over again, however, there seems to be much more space between the
aksaras and it is possible that this is the work of yet another scribe.
From fol. 64" the final hand takes over, writing in a hurried form that
foreshadows the pracalitanevaraksara, with occasional variations.

Newsletter of the NGMCP

mss. to which I have assigned the siglum A2

In contrast to all other mss. of the CAPTTA and what
the three commentators seem to have read, this ms. is
unique as it contains three large batches of extra verses
in CAPTTA IL.3. (i.e. the ‘mandala’-chapter). The first,
of 222 verses (or rather ‘units’, as I count mantras, in-
structions, section closers as ‘verses’), which starts after
I1.3.7ab, was apparently intended to replace the root-text
up to and including I1.3.54ab. The second, of 70 verses,
is nested between I1.3.81ab and I1.3.81cd. The third and
shortest, of 36 verses, starts after 11.3.137. and ends be-
fore 11.3.143. They are all in the same hand, that of the
first scribe, who was responsible for copying the greatest
part of the text.

All the passages mentioned above contain material typ-
ical of initiation rites. Thus, for example, the first batch
of versedI® deals with such topics as the ritual takeover of
the ground for drawing out the mandala (bhumiparigraha
or bhamiyacana), the ritual purification of the thread and
the coloured powders that will be used for tracing out
the mandala (sutraproksana and rajahproksana respec-
tively), the outlining of the mandala (sutrapatana), ritu-
ally placing the vases for consecration in their proper place
(kumbhasthapana), and so forth. The second batch™
teaches amongst others the mudras and mantras of a
series of deities (Pokkasi, Ghor1, Ugri, Kapali and sev-
eral worship-goddesses) and a host of brahmanical gods
(Hari, Brahman, Rudra, Sakra, Indra, Kubera, Bhutadhi-
pati, Nagadhipati) along with the mantras of their con-
sorts (Laksmi, Varahi, Sarasvati, Brahmani, MahesvarT,
Ganga, Aindrani, Tilottama, Saci, Rambha, Vasumatr,
Hariti, Lanke$vari, Raktapriya, Bhogavati and Utpala-
priya). Nomne of these deities are present in the original
CAPTTA. The third batch™ describes the assignation of
deities to guard the doors of the mandala and three types
of bali-offering: one for devas, one for nagas, and one for
yaksas.

These are no doubt intentional insertions. It can hardly
have been the case that the scribe was copying a ms. with
shuffled folios from the mula and another text describing
the initiation rite. For all insertions occur beginning with
a new and complete verse, never in the middle of a pada.
Were it the case that the folios were shuffled, I find it
unlikely that all the pages would have begun and ended
neatly with complete verses. It is possible however that
the scribe was copying a text in which the insertions were

Since nothing suggests that the foreign hands are making up lost
portions in the text, I believe that all folios were penned in a short
space of time, the scribes taking turns.

9This ms. has been miscatalogued as a Saiva tantra and in lack
of a better title, it has been named the Prakaranatantra, no doubt
because of its colophons which usually end ’iti prakarane ... "

10CAPITA, ms. A 177257,

ILCAPTTA, ms. A 26Y-28".

12CAPTTA, ms. A 307-31v.

Number 6



INITIATION MANUALS OF THE CATUSPITHA

already present. If one reads ms. A. of the CAPTTA in the
absence of other witnesses, one would have great difficulty
identifying the insertions, for they emulate the grammat-
ical (or rather, ungrammatical) style of the tantra. Since
stylistically these verses do not stand out clearly, they
would not have prompted a copyist to suspect contami-
nation.

The inserted passages in ms. A. match closely with ma-
terial found in two works from among the satellite texts
of the CAPTTA. As I will argue below, the insertions are
more likely to have served as the ancestor of both these
works than the other way around.

The Catuspithamandalopayika of Carya-
vratipada

The Catuspithamandalopayika (CAPIMAU) survives in
its entirety in a single, old, palm-leaf manuscript in Bhu-
jimol characters, now kept at the National Archives (NAK
5-89/1 [= NGMPP A 1298/6 and duplicate B 30/35]) 13
The short colophon informs us that it is the work of
Caryavratipada ™

This manuscript is not dated but it looks remark-
ably similar in measurement and scribal hand to a
manuscript in the National Archives of another work,
the Yogambarasadhanopayika (YOSAU, NAK 3-366 [=
NGMPP B 23/10]) of Amitavajra®@ which is dated to
the 13th regnal year of VigrahapalaD® Since the subject

13This ms. is described in DBGP1:140-142 with a useful list of the
chapter colophons. Janardan Pandey mentions another fragment of
this work in the National Archives (14 folios, devanagari) as no.
125, but it is not entirely certain what he means by this number.
His report states that this additional ms. ends in the 15th chapter of
the CAPIMAU. Probably the manuscript is NAK 3-602 [= NGMPP
A 142/10, A 1275/7], but this remains to be confirmed.

1 Fol. 307: krtir iyam mandalopayika Caryavrati[sic]padanam iti.

15For the Tibetan translation of this work see T6h. 1619. = Ota.
2491. There the work is attributed to Rnam par rgyal ba’i dbang
po’isde, i.e. Vijayendrasena. He seems to have been a Newar scholar
(cf. Lo BUE 1997:637). It is not impossible that Amitavajra was his
initiation name. The ’Brug pa bka’ brgyud scholar Padma dkar po
(1527-1592) mentions Vijayendrasena in a lineage list (the yab bka’
dbang brgyud appendix to his Gdan bzhi yum bka’i cho ga, The Col-
lected works [gsuri-"bum] of Kun-mkhyen Padma-dkar-po — repro-
duced photographically from prints from the 1920-1928 Gnam ’Brug
Se-ba Byan-chub-glin blocks, vol. Tsa pp. 635-642.) as the disciple
of Senavarman, an elusive character who is otherwise known only
as the one who petitioned Kalyanavarman to write his commentary
(cf. CAPTPA 1Y panjika likhyate seyam prarthanat Senavarmanah).
In the lineage list Vijayendrasena is followed by Pham mthing pa,
another Newar who is reputed to have attended on Naropada, and
then two Tibetans, Mar [pa do pa] (cca. 1042-1136) and Rngog [lo
tsa ba] (1059-1109). Thus, if Padma dkar po is correct, it is quite
possible that even if the two, Vijayendrasena and Amitavajra, were
not the same person, they were at least contemporaries.

16This is most likely Vigrahapala IIT who ruled during the third
quarter of the eleventh century and possibly a decade further. His
copper plate grants (the Amgachi grant from his 12th regnal year
and the Bangaon plate from his 17th regnal year) show similar
palaeographical features with these manuscripts. See EPIGRAPHIA
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matter is related (Yogambara is later considered the chief
deity of the cult propagated by the CAPTTA) and the two
mss. look significantly alike, it is probably not unreason-
able to suspect that they formed part of the same collec-
tion. Thus we may surmise that this work was already in
circulation by the last quarter of the eleventh century (or
a little later if the dating is auctorial) together with the
CAPIMAU.

Pinning down the author, Caryavratipada, is a bit
difficult. He may or may not be the same person as
Krsna/Kanha, who bears this epithet in the colophon
of the Vasantatilaka (VAT and several other works™
The earliest reference I am aware of for this author comes
from the Samwvarodaya nama mandalopayika (SAUMA-
U)'IgI of BhiivacaryaZ® who mentions him twiceZI The
only surviving and incomplete ms. of the SAUMAU was

INDICA vol. XV, No. 18. and vol. XXIX, No. 7. respectively.

174ti caryavratisriKrsnacaryena guripadesam agamya srileruka-
bhattarakasyadesac ca svapnagatam avadharya ... VATI p. 89. Cf.
Vanaratna ad loc. cit.: tathagatakayasthitena caryavratina maya
Krsnenedam Vasantatilakakhyam dasanirdesatmakam krtam ...
ibid. p. 90.

18Dpal ’khor lo sdom pa zhes bya ba’i sgrub thabs (*SrTcakrasam-
varasadhana) Toh. 1445. 276V dpal ’khor lo sdom pa’i sgrub thabs
slob dpon chen po brtul zhugs spyod pa’i zhal snga nas mdzad pa
rdzogs so; Bcom ldan ’das dpal bde mchog ’khor 10’i dkyil ’khor gyi
cho ga (*Bhagavacchricakrasamvaramandalavidhi) Toh. 1446. 92v
bcom ldan ’das dpal bde mchog ’khor lo’i dkyil ’khor gyi cho ga slob
dpon chen po brtul zhugs spyod pa nag po pas mdzad pa rdzogs so;
Tshigs su bcad pa Inga pa (*¥*Pahcagatha), Toh. 2282. 138" brtul
zhugs spyod pa’t slob dpon chen po mag pos mdzad pa’t tshigs su
becad pa Inga pa rdzogs so; Sdom pa bshad pa (*Samvaravyakhya),
Toh. 1460. 10V slob dpon chen po brtul zhugs kyi spyod pa la zhugs
pa nag po pas mdzad pa rdzogs so. On the latter work see below.

9The title is misread and thus the work is incorrectly cata-
logued as Svarodayana-mandalopayika in MATSUNAMI 1965:160.
This misreading is slightly corrected by PETECH 1984:44 to Svaro-
dayamandalopayika (Note that Petech misreads the catalogue num-
ber: 454 instead of 450). The date is rather NS 174 than Mat-
sunami’s NS 178 and Petech’s NS 176. The folios of the ms. are
shuffled at present. It should be kept in mind that when I quote
from this codex below, I am referring to the restored pagination
and my provisional verse numbering. The Tibetan ‘translation’ is
canonical (Toh. 1538.). It is unsigned and of such a low quality that
I am inclined to believe that it is no more than a rough first attempt
which somehow found its way into the Canon.

20His name was variously reconstructed as *Bhuvamati (Bhu ba
blo ldan), *Madhyadesikamati (Dbus pa blo 1dan), *Aristadhtmat
(Dbu pa blo 1dan) or simply Dhimat — no doubt because of an at-
tribute in the closing verse: srimadRatnagirav sthitva sarvasattva-
rthahetuna| krteyam mandalopayika Bhavacaryena dhimatal| [= v.
790.] SAUMAU 56Y.

2L abhisekam tad evoktam Caryavratikramagatam [= v. 181cd] SA-
UMAU 157; dvibhujas caikavaktras ca Caryapadamatena hi [= v.
214cd] SAUMAU 18°.

There is a further, rather curious, interaction between this work,
the SAUMAU, and the Sdom pa bshad pa = *Samvaravyakhya (Toh.
1460.) of *Caryavrati Krsna. The SAUMAU seems to contain the
entire work between 18" and 26" [= vv. 210cd to 320]. This is either
an incorporation on Bhuvacarya’s part, or there was a fragment of
his work independently translated into Tibetan with the authorship
credited to Caryavratl Krsna owing to doctrinal and practical sim-
ilarities. The investigation of this problem is beyond the scope of
the present paper, but I find the second scenario much more likely.
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copied in NS 174 = 1054 CE. The author could not have
been much earlier than this date since he also mentions
D:?mikéupédaml who is credited with a work related to the
Kalacakra 23

Some further indirect evidence may be gathered from
the CAPTPA. In his commentary to CAPTTA 1.2.30. Ka-
lyanavarman directs the reader to the/a Mandalopayi-
ka/mandalopayika for the visualizing meditation of Va-
jrasattvaZd Such an instruction is indeed to be found in
the CAPIMAUZH but of course we may not state with
certainty that he is referring to either Caryavratipada’s
CAPIMAU or some other work with the same title or
designation, such as that of Aryadeva’s, dealt with in the
next section of this paper. For the time being I will as-
sume that he does. Thus, since the ms. of the CAPTPA is
dated 1012 CE, all circumstantial evidence seems to point
to the late tenth century/early eleventh as the terminus
ante quem for this author.

In order to ascertain Caryavratipada’s authorship, we
need to make a longer digression and deal with the Ti-
betan carrier of his work. The canonical Tibetan transla-
tion8 bears the reconstructed title *gricatuhpithatantra—
rajasya mandalopayika vidhipandi[sic]sarasamuccaya na-
ma from Rgyud kyi rgyal po dpal Gdan bzhi pa zhes bya

22uktam $riDarikapadair adhisthanasya laksapam [= v. 193ab]
SAUMAU 15Y; Indrabhuteh kramenaiva Sarnicare Darike mate [= v.
211ab] SAUMAU 18"-18Y; likhita Darikamate [= v. 323b] SAUMAU
26".

23T5h. 1355. Rgyud kyi rgyal po dpal Dus kyi ’khor lo’i dbang
gi rab tu byed pa’i 'grel pa (*SﬁkélaeakratantraréjaSekaprakriyéVlj—
tti). Darikapada (if the two authors are one and the same person)
thus probably does not predate the early eleventh century.

There are references to several other siddhas and scriptures in
this text which might help establish a relative chronology. Au-
thors named include Jalandharapada, Kacchapati, and Indrabhuti.
Scriptures mentioned include the Samcara (i.e. the Yoginisamca-
ra), the Herukabhyudaya, ‘samagikatantras’ [sic! for samajika)
(i.e. scriptures related to the Guhyasamaja), the Vajramrta, and
the Sarvabuddha (i.e. the Sarvabuddhasamayogadakinyjalasamva-
ra). With the exception of the Yoginisamcara this list of tantras
looks quite ancient, so it is possible that the argument related to
Darikapada should be overruled with the hypothesis that there were
two Darikapadas (or, even more likely, someone adopted his name
to write a Kalacakra work).

24 gyam upadesah: mandalopayikoktakramena krtavajrasattvayo-
gah vajrasattvam aham pathet vajrasattvo ’ham iti krtahamkaro
bhavayed ity arthah CAPIPA 9¥V-10".

25 candramandalamadhyastham  vagrasattvabhicintitam| padma-

m-asanam asinam himakundasamaprabham || [= v. 2.14.] dvibhu-
jam sattvaparyankam pancabuddhabhisekharam| vajram hrdaya-
panasya ghantha vamakatim nyaset|| [= v. 2.15.] sarvabharanaga-

tras tu susobhavastrabhusitam | rasmijvalam anekas ca vagrasattvam
aham pathet|| [= v. 2.16.] CAPIMAU 27,

26T6h. 1613. = Ota. 2484. Translated by Gayadhara (or Ganga-
dhara?) and 'Gos Khug pa lhas btsas, a duo otherwise responsible
for translating a number of important works related to the CAPT-
Ta (Toh. 1607. = Ota. 2478, the longest known commentary to the
tantra, i.e. the CAPINI of Bhavabhatta; Toh. 1616. = Ota. 2487, a
sadhana by the same author; Toh. 1620. = Ota. 2492, an auxiliary
work on the four ‘realities’ by Jetari).
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ba’i dkyil khor gyi cho ga Snying po mdor bsags paZl
most likely to be a later construction deriving from the
closing verses of the CAPTMAU 2 There is no strong evi-
dence inside the work for this title, such as its occurrence
in chapter colophons. Furthermore, the practice of ex-
tracting and back-translating titles from works seems to
have been fairly common in Tibet.

Another, more serious, problem is the attribution of
this work to Aryadeva in the colophon22 The attribution
is seemingly strengthened by the second quarter of the
obeisance verse, where the author salutes Nagarjuna (Klu
sgrub). For centuries to come Tibetans apparently were
under the impression that this translation is indeed an
initiation manual in the spirit of the *Arya school of the
Guhyasamaja exegesis.

This can be ascertained for example from the Collected
Works of Bo dong phyogs las rnam rgyal B8 who ‘wrote’
an initiation manual to the Catuspitha cycle. This work
(ET vol. 108., pp. 1-117.) is in fact the same as the CA-
PIMAU from the second chapter onwards minus the final
colophon. The title page and the introduction, however,
make it clear that he too thought the work to be in the
spirit of the *Arya scholars ("Phags lugs) 20

Caryavratipada’s authorship was eventually restored
by Si tu pa Bstan pa’i nyin ’byed (1699/1700-1774), but
only in the colophon of his revised translation of the
workBZ It did not seem necessary to him to have new
carvings made for the colophon page of the Tibetan CA-
PIMAU. With the precision of a good scholar Si tu records
how he came into the possession of this manuscript and
the circumstances of his work on it:

dkyil ’khor sgrub pa’t thabs ’di ni dpal Spyod pa’i
brtul zhugs zhabs kyi mdzad pa’o || de ltar Rdo rje
gdan bzhi’i dkyil ’khor cho ga Snying po mdor

27Tsh. 1613. 113".

28de la dngos po tsam bsdus pa| snying po mdor bsags zhes bya
ste| Toh. 1613. 137" corresponding to tasya samgrahavastani pinda-
sarasamuccayam [= v. 28.28.] CAPIMAU 30".

295lob dpon chen po Arya de bas mdzad pa’i rgyud kyi rgyal po
dpal Gdan bzhi pa zhes bya ba’i dkyil ’khor gyi cho ga Snying po
mdor bsags pa zhes bya ba rdzogs so. Toh. 1613. 137°.

30Born in Ngam ring in Gtsang in 1375/6 and died in 1450/1.
Also known as ’Jigs med grags pa, and Chos kyi rgyal mtshan.
Although by far the most prolific Tibetan author ever (ET numbers
137 volumes), he seems to have fallen in relative obscurity. Later
dge lugs pa authorities confuse him with Jo nang Phyogs las rnam
rgyal, and classify him as an adherent to the controversial, and even
persecuted, gzhan stong doctrine. Cf. SMITH 2001:192.

31The title page has: Gdan bzhi’i dkyil chog ’Phags lugs bzhugs
so. The work begins unceremoniously with the following: da ni
rgyud kyt rgyal po dpal Gdan bzhi pa zhes bya ba’i dkyil ’khor gyt
cho ga ’Phags lugs bshad par bya ste| ji skad du Snying po mdor
bsags pa las| ... The rest is Caryavratipada’s work.

32The fourth work in Volume 7 (Ja), pp. 165-227. in
Ta’i Si-tu-pa Kun-mkhyen Chos-kyi-’byun|sic]-gnas-bstan-pa’i-nin-
byed kyi bka’ ’bum = Collected works of the great Ta’i Si-
tu-pa Kun-mkhyen Chos-kyi- byun[sic]-gnas-bstan-pa’i-nyin-byed,
Palpung Sungrab Nyamso Khang, Kangra, 1990.
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bsags zhes pa ’di’i rgya dpe Bal yul nas btsal te
dpal ’Brug pa rin po che Bka’ rgyud phrin las
shing rta mchog gi zhabs nas| Mdo khams su
nged la lta rtogs byed dgos pheb cing rten dang
beas stsal ba las lo shas brel g.yeng gis lus pa slar
mi zad pa’i lor ‘gyur rnying dang bstun nas zhus
dag bgyis par bal dper ma dag pa mang yang ’gyur
rnying du chad pa ‘ga’ re ’dug pas bsab cing bcos
dgos nges ’ga’ re yang bcos pa bcas me pho khiyi
lor Thub bstan chos ’khor du legs par grub pa Si
tu bstan pa’i nyin byed kyi sug las so B3

This means to accomplish the mandala-
initiation is the work of the venerable Carya-
vrati. Now, the Sanskrit manuscript of this
mandala-rite of the Catuspitha called the ‘Con-
densed Essence’ was obtained from Nepal. 'Brug
pa rin po che Bka’ brgyud phrin las shing rta
mchog®? permitted that it should be seen and
examined by me, and [thus] sent it to Mdo
Khams along with a support (rten)B3 Due to
[my] distracting engagements, for a few years
it remained neglected. Then, in the year of
Inexhaustibility I have compared it with the
old translation (‘gyur rnying). As far as re-
editing (zhus dag) goes, although the Nepalese
manuscript has many corruptions (ma dag pa),
the old translation contained some lacunae (chad
pa). These I saw quite necessary to restore.
[I also made] some corrections (bcos pa). [All]
this was well achieved in the year of the Male-
Fire-Hound [= 1766 CE] in Thub bstan chos
’khor [through] the work of Si tu Bstan pa’i nyin
"byed B8

It is interesting to note that Si tu pa did not make
an issue out of this restoration, although I find it highly
improbable that he was not aware of Aryadeva’s putative
authorship in the Tibetan opinion.

The parallels for the inserted passages in CAPTTA ms.
A. can be found in the CAPIMAU in the following loca-
tions:

ins. 1 CAPITA ms. A. 17"-25Y = CAPIMAU 3v-11" [:
vv. 4.2-10.23]

ins. 2 CAPTTA ms. A. 26°-28" = CAPIMAU 14v-15" [=
vv. 15.32-66] & CAPTIMAU 137-13" [= vv. 13.1-35]

ins. 3 CAPTTA ms. A. 30731V = CAPIMAU 18V-20" [=
vv. 19.1-33]

33 Op.cit. p. 227.

34This is 'Brug chen VII. 1718-1766, who, although his junior, is
listed as Si tu pa’s teacher.

35This is most likely a reference to some accompanying gift, such
as a statue.

36This monastery in Derge was Si tu’s main seat.
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The most striking difference between the two versions
is that the name of Yogambara is missing from CAPTTA
ms. A whereas the CAPIMAU mentions him twice. Thus
(the passages are given here in diplomatic transcription):

tato wajrasattvamayam dehacarya krtasyatmakam |
(Ms. A 207)

tato yogambarammayam dehacarya krtam atmakam |
(CAPIMAU 6Y)

“Then the officiant should visualize his own body as
”

asya buddhamahavajra dhyapaya nadhyacetasa| (Ms.
A 217)

asya yogambaribuddhah dhyapayen madhyacetasa
(CAPIMAU T7)

“He should meditate on this ...
mind.”

with an equipoised

It is quite evident that the text has been tampered with.
The CAPTTA does not mention Yogambara at all, and
nor do the two earlier commentators, Bhavabhatta and
Kalyanavarman. It is only in Durjayacandra’s commen-
tary that we find Yogambara as the main deity of the cult,
but even this commentator does not find the name of the
deity in the text.

On the other hand it is quite natural that if someone
wanted to superimpose Yogambara, he would change not
the text of the tantra, but rather that of the mandalopa-
yika. Many acaryas following and propagating the cult
might never have read the basic text. They simply offi-
ciated at the rituals and gave the relevant teachings ac-
cording to the orderly arranged manuals.

The Catuspithamandalopayika of Aryade-
va

The material treated above can be met with in a hith-
erto unidentified fragment in ms. NAK 5-37 [= NGMPP
A 138/10]. This paper ms. of 118 folios containing the
CAPITA and two fragments, was once part of a compos-
ite codex together with NAK 5-38 [= NGMPP B 112/4],
which contains in its present state an incomplete CAPT-
N1BZ The two fragments of the NAK 5-38 are: a) 72¢-73"
a seemingly incomplete word by word commentary to the

37The fact that these four works now in two ms. bundles were a
composite codex can be determined from their shape, scribal hand,
and a secondary set of folio numeration which stretches over into
the commentary. The missing portions of the CAPINI must be mis-
placed somewhere in the National Archives, since there is an apo-
graph of this composite codex, which contains the entire work of
Bhavabhatta. These copies were made by Manabajra Bajracarya
in European-style stitched booklets. Their present whereabouts is
somewhat doubtful. Microfilm copies are available in the TASWR
collection: MBB-I-41 for the CAPITA (« NAK 5-37 [= NGMPP A
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beginning of the tantra. The listing of pratikas and the
terse commentary suggests that it was used as a teaching
aid for exposing the tantra; and b) a fragment in the same
linguistic style as the tantra discussing elements related
to the initiation rite and other material.

Fragment b) begins abruptly in the middle of a pada.
We may surmise from this that the scribe of the composite
codex had only a fragmentary manuscript at his disposal.
The text is very corrupt.

There are several internal colophons (given here in
diplomatic transcription):

1. iti purvasevabodhanapatala samaptah || (fol. 47 /75")

2. iti bhumiparigraha dvitiya patala samaptah || (fol.
6" /777)
3. iti mandalapatalas trtiyah || (fol. 30" /101")

- iti pancapancikakramanirdesah
37v/108Y)

4. iti caturthapatala samaptah || (fol. 40" /1117)

samaptah || (fol.

- iti  prajnavajravataranayoh  samaptah|  (fol.

47v /1187 38

The text ends on the same page, but there are some
additional verses before the closing formula ye dharma,
etc. This second part of the manuscript is not dated B2

Up to the third chapter, i.e. what is described here
as the mandalapatala is by and large the same text as
the CAPIMAU. Thus, the parvasevabodhanapatala cor-
responds to CAPIMAU 2.3b, second word (this is where
the fragment starts) to the end of chapter 3; the second
section of the fragment, i.e. the bhumiparigraha, corre-
sponds to CAPIMAU ch. 4. The rest of the CAPIMAU
is closely parallel to the fragment’s third section, that of
the mandala: up to first half of ch. 8 in the CAPIMAU
the text is essentially the same; from here, up to ch. 16
in the CAPIMAU the subject matter is similar, but the
text is arranged differently; the parallel resumes with ch.
16 of the CAPIMAU and from there on the two texts run
closely parallel to each other once again.

What follows in the present fragment (i.e. the ‘fourth
patala’) is actually the text which in the Tibetan Bka’

138/10] first 71 folios); MBB-I-42 for an unidentified short commen-
tary to the beginning of the tantra and the fragment treated above
(« NAK 5-37 [= NGMPP A 138/10] 72Y-73" and 73" up to the end
of the ms. respectively), and MBB-1-43 for the apograph of CAPINI
ms. N (NAK 5-38 [= NGMPP B 112/4]). T am extremely grateful
to Tain Sinclair (Hamburg) and Daniel Stender (Bonn) for their help
in procuring a copy of MBB-I1-42.

38The final section has been incorrectly described as an inde-
pendent work, the “Prajnavajravataranayoga” in DBGP1:206-207.
The editor is wrong in stating that the tantra is on folios 1-110. As
I have shown above, the CAPTTA ends in fact on fol. 71.

39The colophon to the first part, i.e. the end of the CAPTTA, has
NS 265 = 1145 CE, which is obviously too early for this paper ms.
and must be the date of a direct or indirect ancestor.
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‘gyur is considered the first auxiliary tantra to the CA-
PITA, the *Mantramsa (Sngags kyi cha)Ed However, it
should be noted that the *Mantramsa stretches much fur-
ther than what seems to be the erstwhile end of the work
in this fragment 20

Although this fragment does not state anywhere that
it was authored by Aryadeva, there is an important piece
of evidence that suggests that it was considered to be so
by at least one learned author. Incidentally, from this
evidence it also follows that the Tibetan attribution of
the CAPIMAU to Aryadeva was not without basis.

This piece of evidence is an anonymous, short, and very
knowledgeable commentary to the first 35 verses?2 taken
from what is called the ‘fourth’ chapter (caturthapatala).
The long title of the work is: Catuspithamandalopayika-
yas caturthapatalabhasitamantroddharalaksanasya panjika
(henceforth CAPIMAUMAPA). It survives in a single,
damaged palm-leaf ms. dated 1153 CEZ2 There is a mod-
ern apograph of this ms. in left-slanting devanagar? under
NAK 5-80 = NGMPP A 141/17H1 After the margala-
verse the author states in his pratijna:

Catuspithamahatantrad uddhrtya jnanasagarat|
krtam $riDevapadena Mandalopayikamrtam ||
tasya catu7’thapa_talem mantroddharasya laksa-
nam|

gurupadaprasadena vijiatam yan maydSsubham ||
tad vicaksur aham $rutva kalyanasakhibhasanam |

40T he full title is: Dpal gdan bzhi pa’i bshad pa’i rgyud kyi rgyal
po sngags kyi cha = Toh. no. 429. Tr. by Gayadhara and Shakya ye
shes. The other auxiliary tantra, which already has Yogambara as
its major figure, is the *Catuhpithavikhyatatantraraja (Dpal gdan
bzhi pa’i rnam par bshad pa’i rgyud kyi rgyal po) = T6h. no. 430.
Tr. by Smrtijhanakirti and revised by Bu ston. The present re-
construction of the Sanskrit title is evidently a back-translation. I
propose it should read -vyakhyatantra- instead of -vikhyatatantra-.
In Bu ston’s long recension of the Rgyud sde spyi’i rnam par bzhag
pa (The Complete Works of Bu-ston, Part 15 (Ba). Satapitaka Se-
ries, International Academy of Indian Culture, New Delhi, 1969. p.
462.) this latter tantra is called Rnal ’byor ma thams cad gsang ba
(perhaps to be reconstructed as *Sarvayoginiguhyafkaj).

41The text corresponds to Tch. 429. 231b6-244b3. The Tibetan
text ends on 260a2.

42The lemmata in this commentary match the verses on fol.
307 /101" line 1-327/103" line 1 in NAK 5-37 (Toh. 429. 231b6—
233a4 in the Tibetan translation).

43Note that it is miscatalogued as Catuspithamandalopayika on
the NGMPP library card. The correct number of folios is 13, and
not 12. The ms. is shuffled. The sequence of the microfilm frames
is: 1v, 127, 127, 117, 117, 107, 107, 9%, 97, 87, 8Y, 7%, 7", 6, 7"bis,
6Ybis, 67, 4V, 4", 3v, 3", 27, 2" 13", 13YV. The numeration, although
old, seems to be wrong, I find that one folio is misplaced.

44The apograph is also miscatalogued as Catuspithamandalopa-
yika. The fact that it is an apograph of NAK 1-1679 2/24 can be
easily determined: the scribe wrote only the sutra for each missing
aksara and the colophon states that the copy was made from an old
Newari ms. (ity antalekhaputat(?) pracinanevaraksaralikhitat pra-
cinatadapatrapustakad uddhrtya 1987 vaikramabde likhitam idam
pustakam ).

45caturthapatale] conj.; caturthapatala Ms.

46yan maya) conj.; padmaya Ms.
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vicarisye drdhikartum mano nityam svakiyakam ||

(CAPIMAUMAPA 17)

Glorious [Aryadevapada composed the nectar
of immortality that is the mandalopayika, hav-
ing extracted it from that ocean of wisdom, the
great tantra in Four Chapters. Through the
grace of my master (guru) I have come to know
an agreeable exposition of the ‘raising of spells’
[contained] in the fourth chapter of that [work].
I, the blind one (vicaksuh) [i.e. unable to under-
stand it myself], after having heard the speech of
my mentor (kalyanasakhi = kalyanamitra), shall
proceed to [have it written down], in order to
make my mind constantly firm.

I am not quite sure that I have interpreted every verse
correctly. The essentials should suffice for the time being.
What the author says is that: a) there was a manda-
lopayika composed by [Arya]deva; b) it is based on the
CAPTTA; ¢) it has at least four chapters; d) the fourth
chapter partially deals with the extraction (lit. ‘raising’)
of encoded mantras. This information tallies with the
colophon we find in fragment b) of the second part of NAK
5-38 (but it does not agree with the chapter colophons in
the CAPIMAU).

The fact that Aryadeva is here called Sﬁdevapéda for
purely metrical reasons becomes clear later on in the work
when the mythical history of the tantra is given. Unfor-
tunately this passage is marred by physical damage to the
manuscript:

atrawa ca pada + + + + + + + + + + + +
+ + + + + + + + + + + (man)+(ras tu)
yad astadasalaksam $riCatuspithamahatantrara-
jam bhagavata sriVajradharena Suddhava + +
+ + (2°)nikayd® bhasitam || tasmac chriVajra-
panina samhrtya dvadasasahasrikam tantrara-
jam $rimadOdiyane “Sitikotiyogayoginibhih | pra-
bodhya ta + + + + tam tasmad api $SriNa-
garjunabhattarakena tatra gatva mahaguptena
$rutva dvadasasatikamalatantran® loke praca-
ritam || etac cchrutva Aryadevapadena tantrara-
jasyaIZEI mandalopayikam krtva tasyas caturthena
patalena mantrasya vinyasadi krtam iti samba-
ndha uktah || (CAPIMAUMAPA 1V-27)

And in the same [verse] ... . the great
king of tantras, the glorious Four Chapters in
180,000 [verses], which was uttered by the Lord,
the Bearer of Vajra, in the congregation of ... [=

474 + + nikaye] Ms. pc., nikayo Ms. ac.
48milatantram] em.; milattantram Ms.
Otantrarajasya] conj.; tantr4+ + (j)asya Ms.
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gods| of a pure abodeBd Then Vajrapani, hav-
ing condensed [the long tantra] into the king of
tantras in 12,000 [verses| in the glorious [land of]
Odiyana, ... (prabodhya?) ... by 80 crores of
yogins and yoginis. From that [12,000 verse ver-
sion], the glorious lord Nagarjuna disseminated
in the world the basic tantra in 1,200 verses af-
ter having gone there [i.e. to Odiyana] and after
having heard [the 12,000 verse version] in great
secret (mahaguptena?). Having heard this [1,200
verse tantra], the venerable Aryadeva composed
a mandalopayika for this king of tantras, and in
the fourth chapter of that he taught (krtam?)
[procedures relating] to mantras such as their
positioning [on the body]. With this the ‘con-
nection’ (sambandha) is explained.

Conclusions

The CAPTTA in its original form lacked detailed injunc-
tions for the mandala initiation ritual. For this reason, an
author, emulating the un-grammatical style of the tantra,
started to write supplementary verses which found their
way into one ms. transmission of the basic text (witnessed
here by ms. A). These verses form a kind of proto-manda-
lopayika, one that still does not recognize Yogambara as
the main deity of the cult.

At some point, most likely towards the end of the tenth
century, a full mandalopayika emerges. It is not only an
initiation manual, but a wide-ranging anthology of many
kinds of practices. This version incorporates the verses
of the proto-mandalopayika and tweaks the text to state
that Yogambara is the presiding deity of the cult. There
is also an effort to appropriate this ‘new Catuspitha’ into
the *Arya exegetical school of the Guhyasamaja. By the
twelfth century the text is thought to have been authored
by Aryadeva.

The CAPIMAU of Caryavratipada is most likely to
have been a separate recension of an extract from the work
of Aryadeva, the one that deals strictly with the mandala-
initiation (i.e. what originally were but three chapters of
the work). New chapter colophons are given to the text,
making it consist of 27 chapters. This is not a unique oc-
currence. Another work attributed to Caryavratipada has
also been identified in this article as part of the SAUMAU
of Bhuvacarya.

50Tt has been suggested by Prof. Harunaga Isaacson that the por-
tion missing here might have read suddhavasadevanikaye or suddha-
vasakaytkadevanikaye. This conjecture is substantiated by CAPTTA
I.1.1c Suddhavasikavasthanam and the commentary to that verse by
Bhavabhatta (CAPINI Kaiser ms. 1"): $uddhavasikavasthanam i-
ti—suddhavasika devas, tan avatiti Suddhavasikavah, sumeruvh. ta-
tra sthanam sthitir yasya sa tatha. sumeruprsthe kutagaravasthita
ity arthah. The subject here is bhagavan, the speaker of the tantra
(the neuter stands for masculine). It is also possible that the reading
was Suddhavasikadevanikaye.
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The CAPIMAU is translated into Tibetan with the not
unfounded attribution to Aryadeva. This Tibetan convic-
tion stretches on for at least six centuries. In the mean-
time the Caryavratipada CAPIMAU continues to circu-
late in Nepal as an independent work. A copy is retrieved
from there in the 18th century and re-translated by the
Tibetan scholar Si tu pan chen. He does not change the
author in the edition of the Canon he supervised.

What remained of Aryadeva’s work after extracting the
first three chapters and circulating it as an independent
work, that is, chapter four and onwards, is separately
translated into Tibetan as the *Mantramsa, one of the two
auxiliary tantras to the CAPTTA. However, the Tibetan
*Mantramsa is twice the size of the surviving Aryadeva
recension. The single surviving ms. of this work seems to
end half-way through the text.

It is quite evident that the Tibetan translators encoun-
tered the Catuspitha tradition at a stage where it was still
(or, yet again?) quite malleable.
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CaPiTa Catuspithatantra

A NAK 1-1078 [= NGMPP B 26/23]. 76 folios, palm-
leaf, Old Newari script. Undated, 11-12th century.

B NAK 4-20 [= NGMPP B 30/36]. 64 folios (of which
3 stray), hook-topped Newari script. Undated, 13—
14th century.

C Cambridge University Library Add. 1704.12. 81 fo-
lios (of which 1 stray), palm-leaf, Old Newari script.
Undated, 11-12th century.

D NAK 5-37 [= NGMPP A 138/10]. Only first 71 fo-
lios of this composite codex, paper, Common Newari
script. Undated, modern. The rest (up to fol. 118)
is here identified as Aryadeva’s Mandalopayika.

E MBB-I-41, apograph of D. 62 pages, paper, Com-
mon Newari script. Undated, modern.

DBGP1 JANARDAN PANDEY, Durlabha Bauddha Gra-
ntha Paricaya — Pratham Bhag. Rare Buddhist Texts
Series vol. 3. Central Institute for Higher Tibetan Studies,
Sarnath, 1990.

DBGP2 JANARDAN PANDEY, Durlabha Bauddha Gra-
ntha Paricaya — Dvitiy Bhag. Rare Buddhist Texts Series
vol. 17. Central Institute for Higher Tibetan Studies, Sar-
nath, 1997.

TASWR mss. on microfilm copies kept at the [recently
defunct] Institute for the Advanced Studies of World Re-
ligions, Stony Brook, NY. Numbers as per BSM.

ET Encyclopedia Tibetica — The Collected Works of
Bo-don pan-chen Phyogs-las-rnam-rgyal. Reproduced by
photographic process by Tibet House, New Delhi, 1973.

Lo Bue 1997 ErRNESTO LO BUE, “The role of Newar
scholars in transmitting the Indian Buddhist heritage to
Tibet (c. 750-c. 1200).” In: SAMTEN G. KARMAY &
PHILIPPE SAGANT (eds.), Les habitants du tout de monde:
Etudes recueilles en hommage a Alexander W. Macdon-
ald, Nanterre: Société d’ethnologie.

Matsunami 1965 SEIREN MATSUNAMI, A Catalogue of
the Sanskrit Manuscripts in the Tokyo University Library.
Suzuki Research Foundation, Tokyo.

MiPaPa Mitapada panjika of Durjayacandra. NAK
3-336. [= NGMPP B 23/14]. 60 folios, palm-leaf, Old
Newari script. Dated NS 261 = 1141 CE.

NGMPP mss. on microfilm copies by the Nepal-German
Manuscript Preservation Project. Numbers as per online
catalogue at http://134.100.72.204:3000//.
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Ota. catalogue numbers in DA1sETZ T. SUzUKI (ed.),
The Tibetan Tripitaka: Peking Edition. Catalogue & In-
dex, Suzuki Research Foundation, Tokyo, 1962.

Peking Bstan ’gyur facsimile edition Daiserz T.
Suzuxl (ed.), The Tibetan Tripitaka: Peking Edition, Ti-
betan Tripitaka Research Institute, Tokyo-Kyoto, 1957.
Numbers as per Ota.

Petech 1984 LuciaNO PETECH, Mediaeval History of
Nepal (c. 750-1482) — second, thoroughly revised edition.
Istituto Italiano per il Medio ed Estremo Oriente, Roma.

SaUMaU Samvarodaya Mandalopayika of Bhuva-
carya, Tokyo University Library New 450/01d 296. 55
folios, palm-leaf, Old Newari script. Dates NS 174 = 1054
CE.

Sde dge Bstan ’gyur facsimile edition of the 18th cen-
tury redaction of Situ Chos kyi 'byung gnas, Delhi, 1978.
Numbers as per Toh.

Smith 2001 E. GENE SMITH, Among Tibetan Texts:
History and Literature of the Himalayan Plateau, Boston:
Wisdom Publications.

Taoh. catalogue numbers in HAKUJU Ui, MUNETADA
Suzuki, YENSHO KANAKURA & TOKAN TADA, A Com-
plete Catalogue of the Tibetan Buddhist Canons (Bkah-
hgyur and Bstan-hgyur), Sendai: Tohoku Imperial Uni-
versity, 1934.

VaTi SAMDHONG RINPOCHE & VRAJVALLABH DWIVE-
DI (eds.), Vasantatilaka of Caryavrati Srikrsnacarya with
commentary: Rahasyadipika by Vanaratna, Rare Bud-
dhist Text Series—7, Central Institute for Higher Tibetan
Studies, Sarnath, 1990.

YoSaU Yogambarasadhanopayika of Amitavajra,
NAK 3-366 [= NGMPP B 23/10]. 12 folios, palm-leaf,
Old Newari script.
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Book announcement

The Khecarividya of
Adinatha

A critical edition and annotated
translation of an early text of
hathayoga

James Mallinson

The Khecarividya of Adinatha. A Critical Editon and
Annotated Translation of an Early Text of Hathayoga.
James Mallinson. Routledge, Oxford/New York 2007. pp.
299 Routledge Studies in Tantric Traditions. ISBN-13:
978-0-415-39115-3.

Today perhaps hundreds, if not thousands, of books are
published each year, all over the world, having something
to do with yoga. It is rare indeed, however, to find among
them philological works that provide a solid ground for
further research into yoga practices and their history. The
Khecarividya of Adinatha by James Mallinson, a revised
version of his doctoral thesis presented to the University of
Oxford, is a welcome addition to the meager collection of
scholarly books on yoga. The text edited for the first time
in the volume, Khecarividya, is a text on hathayoga and it
teaches one particular practice, kecartmudra. It is a rela-
tively early work (before 1400 CE), and was, as Mallinson
shows, influential, with portions of it being incorporated
in various other works. It is ascribed to Adinatha, the
first guru of the Natha order, and consists of 284 verses
divided into four patalas. The teaching is told in the form
of a dialogue between Siva and the Devi. The central
practice taught is that of khecarimudra, which “involves
the freeing and lengthening of the tongue of the yogin in
order that it might be turned back and inserted above the
soft palate to break through the brahmadvara, the door
of Brahma, so that the yogin can drink the amsrta, the
nectar of immortality, which is stored behind it.” (p. 4).

Mallinson used 28 manuscripts to prepare the critical
edition. Of those, six (i.e. more than twenty percent) are
from Nepal. Their NGMPP reel numbers are: A 999/7,
E 1145/12, A 1289/9 (see the next page for a sample of
this manuscript), M 23/10, C 32/12 (retake of C 86/6), A
207/9. The number and distribution of the manuscripts

Newsletter of the NGMCP

attests to the broad popularity of the work in recent cen-
turies.

The introduction to the book includes brief discussions
of the date and place of composition of the text, the wit-
nesses of the text, the question whether the Khecarividya
is part of a larger text or an independent work, and the
characteristics of its language.

The introduction is followed by a chapter titled “The
hathayogic khecarvmudra” that traces the history of the
technique. Mallinson finds forerunners of the hathayogic
khecarimudra in the Pali canon, early Sanskrit texts, and
in tantric texts. After a short excursus—which serves
to introduce the hathayogic khecarimudra—on the name
of the technique, the author discusses two distinct ap-
proaches to the technique among the hathayoga texts.
He observes that the conflict between the two contra-
dictory aims of khecarimudra, the one characterized as
bindudharana and the other amrtaplavana, in hathayoga
texts reflect the taking over of hathayoga from its tantric
origin by (orthodox) Advaita Vedantins. He proposes the
hypothesis that the text Khecarividya was “an attempt
by a school of yogins whose roots lay in Kaula tantrism at
reclaiming the hathayogic khecartmudra from more ortho-
dox bindudharana-oriented schools of hathayoga.” (p. 30)
Mallinson also observes that the attempt had little effect
in overturning the trend of hathayoga departing from its
tantric origin. The author then reports on the results of
his field research on the khecarimudra practice among the
modern practitioners of hathayoga in India. The chapter
is concluded with observations on the historical position
that the khecarimudra technique has held among Indian
ascetics.

The critical text (preceded by detailed descriptions of
the manuscripts used, as well as of the ‘Ethnographic
sources’, i.e. the living practitioners who Mallinson met
or heard accounts of), the translation, and notes to the
translation occupy most of the book, the last occupy-
ing as many pages as the first two. Testifying to the
complicated transmission of the text, the book contains
two appendices where editions of text fragments are pre-
sented. Appendix A is an edition of Khecarividya 3.55-69
in a distinct recension found in the Matsyendrasamhita
and one Khecarividya manuscript (G), and Appendix
B is the edition of 3 patalas (17, 18 and 27) of the
Matsyendrasamhita. The Matsyendrasamhita is a curi-
ous text in which all the four patalas of the Khecarividya
are found incorporated.

This book should be interesting to anyone with a schol-
arly interest in yoga practice. It is a fine example of how
philology and ethnological field work may be combined.

(Kengo Harimoto)
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FRAGMENTS OF A COMMENTARY ON THE TATTVASANGRAHA (PT. I) 15

Fragments of a commentary on the Tattva-
sangraha, part 1

Kengo HARIMOTO and Kazuo KANO

Introduction

Some twenty years ago, Kazunobu Matsuda (1990,
119) identified two folios in the codex photographed as
NGMPP A 39/13U (frames 32-34) as fragments of an un-
known commentary on the Tattvasangraha (TS) of Santa-
raksita. This is part 1 of a report on those fragments.
The folio we report on here, photographed in frames 34
(recto) and 33 bottom (verso), constitutes a part of the
commentary on TS stanza 14.

The manuscript The folios are palm-leaf. The size
of the manuscript is unknown. Yet it is probably not
much different from the 49 x 5 cm reported as that of
the bundle A 39/13. It is written in what is some-
times called transitional Gupta (the term adopted by the
NGMPP/NGMCP), which covers various scripts in the
north of South Asian sub-continent in around the 7th to
the 10th centuries. Among the specimens of manuscripts
written in this script found in Nepal, the script of the
Skandapurana manuscript dated 810 shares some features
with our fragments. A notable feature in this respect is
the distinction between the dental sa and palatal sa by
means of their respectively open and closed top.E‘:I

Both the left and the right edges are broken off in both
folios. It is, however, possible to estimate the approximate
number of lost aksaras due to surviving lines and the par-
allel text in the Tattvasangrahapanjika (TSP). Five lines,
except the recto of the second fragment (containing four
lines), are written on each side.

The text Since the two folios, sharing physical and or-
thographical characteristics, are found together, and since
parallel passages are found in the TSP in both folios, it is
reasonable to suppose that they belong to the same text
and that that is a commentary on the TS, as proposed
by Matsuda. This should be mentioned here since, as dis-
cussed below, there are only slight indications that the
first folio we report on here is a commentary on the TS.
The second folio makes explicit references to portions of

1This manuscript has the National Archives Kathmandu acces-
sion number 3-737. According to Matsuda (1997, n. 2; 2002, p. 264),
this number is given to manuscripts seen by Bendall in 1898-99.
The NGMCP title list records ten manuscripts that are given this
accession number.

2Some folios photographed as A 39/13 belong to the Dasabhimi-
kasutra and were published in Matsuda 1996. Among the rest, four
folios belong to a Jyotisa work, the Saravali of Kalyanavarman and
the rest to the Dharant of Amitabha.

3See Adriaensen, et al. 1998, p. 33.
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the TS, and shows much more clear signs of being a com-
mentary on the TSH

The text of the first folio, the subject of this report,
constitutes a part of the commentary on stanza 14 of the
TS:

qaTI e aqad=a % S qHIETd
TETRATI S AT SR I S g A o |

“This [universe] is apparently understood as the
manifest, accompanied by pleasure, etc.

For, here [in this world] we observe their effects,
such as pureness, heat, depression, etc., [every-
where].”

This stanza essentially argues for the existence of the pra-
dhana of the Samkhyas; the view is later refuted in the
TS. In order to analyze the text of our fragment, it is
necessary to consult the TSP, since our text follows a
similar strategy. Indeed, about half the text in our first
fragment is shared with the TSP. In the TSP, stanza 14
of the TS is explained as referring to an argument for the
existence of pradhana formulated in Samkhyakarika (SK)
15:

AT TRATTEHT A= (Fad: TgwA|
RV EIRIER I ER IR el

Most commentaries? on this stanza, as well as the TSP,
divide it into five reasons: (1) bhedanam parimanat;
(2) (bhedanam) samanvayat; (3) Saktitah pravrtteh;
(4) karanakaryavibhagat; (5) avibhagad vaisvaruapyasya,
and then explain each reason. According to Kamalagila,
stanza 14 of the TS refers to the second reason (bheda-
nam,) samanvayat® Kamalagila makes this point after
citing SK 15 and explaining it. His explanation of SK 15,
being very similar to those of a group of commentaries
on the SK—Matharavrtti, Gaudapadabhasya, an anony-
mous Vrtti, Jayamangala, and the Suvarna- (or Kanaka-
)saptati, extent only in Chinese translation, which in turn
are similar to each other—is probably an almost verbatim
copy from a lost commentary on the SKZ

Our text is available only starting from the middle of
the discussion on the reason samanwvayat, which is the
second in SK 15 and, according to Kamalasila, the rea-
son behind TS k. 14. Having explained samanvayat, the

4We will discuss the nature of the text as a commentary on the
TS in more detail, including its relationship with the TSP, in the
second part of this report.

5Vacaspati Misra’s TattvakaumudT is an exception.

6Cf. TSP (28,8): tad atracaryena ‘samanvayat’ ity ayam eva
hetur uktah. . ..

"It has long ago been noted that there are close similarities be-
tween the following commentaries on the SK: Matharavrtti, Gauda-
padabhasya, the anonymous Vrtti, Jayamangala, and the Suvarna-
saptati. It is thus natural to assume that a single commentary was
the source of all of these. The terminus ante quem of that com-
mentary is provided by the date of Paramartha who translated the
Suvarnasaptati into Chinese in the sixth century.
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author of our text moves on to discuss four other rea-
sons mentioned in SK 158 Unlike the TSP, he does so
without actually citing SK 15. Nonetheless the text of
the commentary on the TS in effect appears as though
it is a commentary on SK 15—to the point that it could
have been mistaken as such, were it not for the order of
explanations of the reasons.

The structure of the explanations of three reasons (bhe-
danam parimanat, saktitah pravrtteh, and karyakarana-
vibhagat) is clear. For each reason, our author first intro-
duces an explanation almost identical to that of the TSP;
then, he adds further explanations with the expression api
ca or kim ca. In the conclusion of the explanation of each
reason, he has a similarly formulated text that starts with
an archaic expression te manyamahe . .. iti2

We have not found exact parallel passages to these
additional explanations. It is, however, possible to find
brief expressions that may reflect the same reasoning in
the Jayamangala on the same karika. Also, the Tika on
the Dvadasaranayacakra (DDANCT), when the Samkhya
argument for pradhana is presented, shares substantial
text to the additional explanations in our text. Dis-
cussions in the Nyayabhusana (NBha) may also reflect
the same line of arguments.lm Interestingly, the portions
in the NBhu and the DDANCT that have parallel pas-
sages also begin their exposition with the reason anwvi-
tatvat (NBhu)/samanvitatvat (DDANCT). They do not
cite SK 15, either, nor do they have the same discus-
sion as found in the TSP and other commentaries on the
SK. Furthermore, in the Yuktidipika we find much more
elaborate and sophisticated discussions in the same line
of arguments. See our observations below (pp. 22ff.) for
more on these points.

Facsimile and Transcript

The facsimiles and transcripts are given in the pages [+
The following notations are employed:

e Line numbers are presented in bold typeface. They
do not form part of the text on the folio.

e /// signifies where the folio breaks off. If this occurs
at the beginning of a line, the text to the left of this
sign is lost; when this sign is at the end of a line, the
text that follows is lost.

e Text enclosed in parentheses () is hard to read. When

only part of the aksara is not clear, only that part is
enclosed.

8This is merely an assumption, since the text is only available up
to the middle of the explanation on the fourth reason karyakarana-
vibhagat.

9This, too, is presumed, since one occurrence of te manyamahe
is reconstructed in our edition. For this expression, see note

10In the edition and translation that follow, corresponding pas-
sages in these texts are reported in notes.
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(O signifies the space created to clear the binding
holes. In this folio, the lines above and below that
are not directly affected by binding holes, too, have
spaces, corresponding to the position of the binding
holes. These spaces, too, are signified by the () sym-
bol.

e ... signify lost text whose length is unknown.

e + signifies lost aksaras whose numbers are relatively
certain.

e The text enclosed in * and ” is a later addition.

e — represents a similar sign found at the beginning
of the first line of the recto and the last line of the
verso of this folio. The scribe indicates herewith that
he left some space before he began the line, probably
due to the curvature of the palm-leaf, which did not
allow for a first/last line as long as the others.

e .. represent an aksara we cannot decipher.
e . represents part of an aksara we cannot decipher.

e * represents virama.

Edition

In the following edition, the text enclosed in brackets (‘[’
and ‘]’) is our recomstruction of what was lost in the
manuscript due to physical damage. The text enclosed
in double brackets (‘[* and ‘]’) found in the beginning
and in the end of this edition is beyond the content of the
folio, but nonetheless could be reconstructed on the basis
of the content.

PWW@WWW]%WRW
T AT @S GHIGHT A AIYT:, FATITAT
TATATHRHTAATAT| F@T: FLOTTHTT:| At =TT a%—q'
THTETE FTEH| g T Forg e Tut 3 qrrE FE|
HET: FIOCTIAT: | T qad aeoridfg Frrw)

Tl FEATHESTT AT §§|
FOTATHT 0T

HTH'IWTGT’DFI‘UTT A -
3T T T — Tl
HFor this paragraph, cf. DDANCT, vol. 1, p. 314, 1. 8-13:
AIATEHT = W&g%wlldﬂuvquudaldmg@ﬁﬁﬂﬁmﬁ
T FEATCHET a—aﬁéﬂrﬁﬁwqﬁﬂ?&r mr&i—crﬁr =fq qATE TAI-
11{°||‘-|H5|{I<1| T q‘?il"lllH(QllGOII'*HQI oLIII"(‘I E-quﬁfl TAT FLOTCHRTAT
ml SH'IlﬂlldfélINIIG"KUI||l1°h|ﬂllﬂ-{°t1 ggg”lﬂq"h\ﬂlldﬂﬂlfqﬂ‘tl a( LT T~

FIETEIT AT THACOEET TeaEETd deHeadT=a aogaaTion aam

FTRTATHT T AT ae@ b ial.
L2 e (g THTOTa W eEq IeTe conj.] n/a MS
13g:9T: FFe conj.] n/a MS. Cf. SK 12: srertifafaurarersr:

T | ST AT AT ATAT HLAGTA T,

Hgzurre em.] gome MS. Cf. SK 13c¢: T[® a0 a9:; JaMa on SK
13 (79,16): {UII‘{EOIHdHIdﬂ*ll(qdr@l‘ﬂldd% NBh 565,8-9: qAT TRATAT
THTTHE F gEH—ALETEATTES T

15For this paragraph cf. DDANCT vol.
14: -

a?ﬁﬂ'rﬁﬁrw%?sh'rzf T Wl

L6q=THg—MT conj.] H=ITH. T MS

1, p. 314, 1. 13
| TR T -
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T mmTEE R FauTHeT Fo T AT T, d-
TTE(E FEH il
AT f\avrrarﬁr@tarﬁT FIATANASTATT: AT, TATT

arf\w*m TETH AT THATONA 2@ A6 TET Fidl wafd
e izt gem) [Far I gerrer: (i femstertead

72 20 FIfq JEIITieuHIeR AT o ATl 32 7 Heal« o0
T EH—THT GG ThT SEHTE: T TeATATIAR G e ATI o7
T AT ST STHTE ATSATHT S qome afad =
affaaq|meadital afe gaw 7 @, A frafemteg
EESEZIG(]

22 rfed TaTe ST T TR F ORI
T TRAT gEA| ATHTEqEd: JEg @A HEEH-
faorraermi aarfadZlar:) qufad w0f |gigwafraatarmm)
Tt For2 qer gtfezarfor v FwAfArhr s
AT FO J(ETHT FTAfdl TAATEAT TR AT
afeT 3B

mﬁlﬁ—cmnm T A6 AIET TRATT EA| JIAT AT

T ATS LA TA TS o[ efT | TAvg o=t -
ﬁ'qwmﬁq—arm% Frarq |2 STt S aET JH6 s -

1TooqTHT° ... THT° conj.] n/a MS
18For this paragraph cf. TSP 14 (26,19-24): TaaTES TETAH, -

THATAH, TEATE(ET TETH FTL00 T Z8 AFAHAA AT
T TETTAFAT ToaTe:| e S| gell e A
FfEEB2TS Jadd | qF WA, TAT qeqATd: TEHIO 9|
[T AT —SeaTeTeq a2 sty | T
T wfFafaareatd 7 aafq, aearefea sar o wfFgadd sta
38 = srferqa: W FEEROTEE g ARt fgaET
T A AEIESAT AT g d—TEIg: ST
1| ATl | TR A atagd, o 207 Jgeq |
AT SHAATTET TEATRTAR AT FEFTel sy, T57-
fAETTaTd, TIFTRATReATE=A | 38 SFaweFaadl o
AATHE IR HETEEaaaaidd aiadoowateddr |a1 =4eq-
areATTEd, B2 a7 7 |97 wfFaeaeraTa il
TAATEAD T FTHAFLOGIARIT| 38 AT FHIAR0-
RUEEIRIEEHE R ;W maﬁwm
ﬁ?@ﬁl@ﬁzww[gﬂﬁm@

15 (80,25-26): 74T FATSHLITHTISIATTCTLTATIARINAT aET #fe:
..; NBh 562,21ff.: 7T 9gl ST TATSGCIATAhvSTqaH-
qoreTeft (d“gd*”lldi T T8, See also note 26 above.

30For this paragraph, cf. TSP 14 (27,12—15) TAATET TETH-
A—afFaq: Tgr:| 3¢ Al AT AR Jaqd q 7 I, TAT A
TEATU| 37T TTATH: —TATAEATER TfFqIAT SFTHATIAA T AT F T -
faerer 7 wewafa, aeamefea ga™ 7= wfEaaqq stql; MaVr on SK 15
(19,22-26): TE@ATRI—I{FIT: TIA| Tg AT TEAT Tq: T qreA=q

AT TRATM 32 @0F T Fdl WAq T8 TRATT gEA| T Faren:
uftfaargfermeraffad =¢ Fafq yerferaesnferm @ 3 wearfe
sy afefad gen—uar qfE:, T TR, TF TEAT, TR,
T AT AT STATAT AT —3Tfed T Teafefid sraaeeamaaedifa)
afs T T ST RATE 3F #FFd Smal; MaVr on SK 150 atfEd
TIAH| FA:? HEET TRATI A6 AT FATed aeF TAT | 7T
FAT: W&ﬁmﬁm&ﬁaﬁa qe FRA SRR, W m Q-q"
e T Aas) v gia e sgchl{ T=F TEHTATIAHTIIN R ATION T2 HRTAT
=fq ﬂ?ﬁﬁvrﬁroml TANA A ST ETIATA AT SEreT ot
Sra'ﬁrmqﬁﬁwmuﬁ [zfa? |1 wfe = g Fror T ST
Td orFd wq) Afeq @ gt qEREfed gueHl; GauBh on SK
15: Fgmt gt a? ] Pﬁ%ww%wmwgw| TIAT FATA:
it fes: afifiame #em FA10, Ud "gafy Agarfaiass Jifad
AT Haﬂzﬁrﬁﬂlwgﬁﬁﬁrw T FEETATO) U egaT o g7
HETATIT| Te ST TfAToma e ST F1e0 Jgqad T Haaearaaidl
Af e F TR X SFAHTT F T T HEATH e
TETH TERTEIFTH T

19997 conj.] n.l. MS

20gfefrargfamerafifad o€ conj.] n/a MS

2leqrEadial afs T& T #0G, conj.] n/a MS

22For this paragraph, cf. DDANCT vol. 1, p. 314, 1l. 15-16:
TAATREG TaT WA TRATI ATTRFTAT FAFTOTeRATA Trt
I ATHTIAET: JETEHIE, FAFTRITE: TrEe W

2Ol em.] HF HO fAOraTEET MS

24sfqurfade em.] ofaurfal 4= MS

25[@@“ . (| conj.] n/a MS. Cf. MaVr on SK 32: EaRIEIC)

T T4, °|1=|"1|G|"||°|’6(UII<H‘II"1"GI T4 Qﬁ' Q@A %WI

wﬁﬁ—gmﬁn JaMa on SK 32 (94,23-25): T& FI0eX FWfad FEHA
T MeRTTANCHEIIHT: T, TR gL ORIAwaT: T3fq Forem.

26For this paragraph, cf. DDANCT, vol. 1, p. 318, 1l. 4-5: SEIC
aftfAdqeETd SEgERT 98T, AL ST AT T A TR S T a e -
waﬁwm%ﬁww uma‘rwﬁﬁmm FAATIRH (IO AT -
wrTeaaeTfaTT |rar =i,

2TgATEET em.] TaFLe MS

28910 em.] “FHUET> MS

29o7qugere. .. WaTq conj.] n/a MS. Cf. YD on SK 15a (141,18
19): TEET YATSFLANATARTS LA F TSI augahu=Td; JaMa on SK
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S| TIAT FFEARTRT TS SR TIRTATSTATIGHTI Ia:| o AT -
TTET e TFTIAT TFAT HFTHCATATT| T F TFI AT T A
qEATEfed THTH a7 wfFaeafagdl; GauBha on SK 15 (80,19-21) =T
oA TgerA| T AT AFEA T | qiEHeAarS Taad q97 FAral qeeq
FHTOT FHAT FEHT FUCT T T T TN,

3lyeey:| 28 em.] WO T8 MS

3297 7feme em.] AT FwERe MS

33313: ... Wf#FaFAT conj.] n/a MS.

3dogT em.] =T MS

35For this paragraph, cf. DDANCT, vol. 1, p. 319, 1l 7-11:
ST 9||4’<1HG°|Q-¢|IHI°|<°II1=?24'<1I"IIH| AT FETATA R AT AT
T TAHEEHATEY FTAY TFqAT Safaued| TEraT—9T T91: TFRaaeTTo-
TS TToAIed:, TR SATeqTAATaiqoATd, TgaenTaaedT -
g eI ad=Tq TaHRraagF T Iasd SAFqoaaaedTted, -
A RATIMAHT A ATATAT] G Iad, AaeIqauaaid qgmargs: faverfe-
ATFA| TETE FFqATFTTIHTA T T AT,

36ogdaTer ... AT conj.] n/a MS. Cf. DDANCT, vol. 1, p. 319,
1. 8: ST Y MAATEITARTH AT TIAAH .

STHIFTA em.] FTATFTRTT MS

38grfarde em.] T MS

3997 SFTATAATTAT conj.] n/a (partly visible) MS. Cf. JaMa on
SK 15 (81,12-13): AT arfsra: HaT(F?)SHFTATAATIDN S ATHIAAGEH

40For this paragraph, cf. TSP 14 (27,16-19) Z@ATed TaTH, F-
TFHITANI 38 @0F FEERoEadamr g2 47 fg gfows: From,

e FEW, § F Yoergaaaeaaa:| 9t g ger gegdet -
qHL:, T Yiavs:| TAME WERTE F T ATHAT: AT T A
Sk 1; MaVr on SK 15 (19,28-20,4): TqwT{Eq—FT-

T ARl FOda woH, GRaa fa we afaeneaenT) q@en

EF‘TUEEFTT‘TTSPS WIH@%WWWWW%T ?r‘g'l{f:wm
@Wﬁm| WW@W—W@WW T

FTHH| = et T faodid FRoTafq| qeTafeq g9mH); GauBha
on SK 15 (80,22-81,2): TTRET T&TH FHTLU F: Wﬂm‘r&ﬁrml -
T Fo) e 3w ForEr FEE T A AT 9T atagET-
T GO F, T AT R qiadvs:| giover ar 72 feaata 7 59
T US| T AERT(S (sl FETTH T —A (e (oo qopreot 7% famT
=2 SAFAALI.

ogmrurfare em.] oFHTEOTAe MS
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20 FRAGMENTS OF A COMMENTARY ON THE TATTVASANGRAHA (PT. I)

HTIATH: — A& TITTH, TEATHREN S FrAHTAHAIAL .. |

Translation

The thirteen [faculties (karanas)], [hearing, touch,
sight, taste, smell, speech, hand, genitals, aJnus, foot, in-
tellect, self-awareness, and mind® are specific combina-
tions of pleasure, pain and confusion® for, every one of
of the thirteen [faculties] participate in one effect. Pleas-
ant [things/™ illuminate [those thirteen] faculties® The
effect [of those pleasant things] is the same pureness, etc.
throughout the thirteen faculties® Unpleasant [things]

42We have supplied srotratvakcaksurjihvaghranavagghastopastha-
pa(yu)°® to complete the thirteen karapas of Samkhya. The order
follows that of a similar compound in the Susrutasamhita Sarira-
sthana 1.4 where payu is followed by pada. A different recon-
struction, however, is possible as long as all the thirteen karanas
are listed. Also, any synonym of those karanas could have been
used. Ten of them are listed in SK 26: buddhindriyani caksuh-
Srotraghranarasanasparsanakani| vakpanipadapayapasthan karme-
ndriyany ahul||.

43See NBhii, 564,22 fF. for a similar discussion: nanuktam pra-
manam—sabdasparsaruparasagandhah pancapi trayanam sukha-
duhkhamohanam sannivesavisesah| kasmat? panicanam patnica-
nam ekakaryabhavat| sattvikarajasatamasapancakatrayavarodha-
rtham wvipsabhidhanam| ekakaryabhavad ity atrapi vipsa drasta-
vya| tatra sattvikanam pancanam ekam karyam drstam—prasada-
laghavaprasavabhisvangoddharsapritayah| tatha hi—putras te jata
iti Sabdam $rutvasya prasadah svasthendriyam bhavati| dehasya la-
ghutvam laghavam, tustasadhanadatrtvam prasavah, tatraisa Sakti-
r abhisvarigah, romancanam uddharsah, pritih sukham iti| evam
sparsadisv api yojyam|| tatha rajasanam paficanam ekam karyam
drstam—=3sosatapabhedastambhodvegapadvesah| tatra putras te mr-
ta iti Sabdam $rutvasya Soso bhavaty udakaprarthanaparatvam, ta-
po duhkham, bhedo ’sSruprasvedamedhyadyutsargah, stambhah—kim
karomity upayaparijnanam, aratir udvegah, pratikulakaranecchapa-
dvesah| evam sparsadisv api yojyam|| tatha tamasanam panca-
nam ekam karyam drstam—ovaranasadanapadhvamsabibhatsadai-
nyagauravani| tatra putras te mrta it Sabdam S$rutvasya varanam
kriyapratibandhah, sadanam visannata, apadhvamsanam nisteja-
stvam pratyayalopo va, bibhatso viksatarupatvam, dainyam yat kim-
cit prarthanaparatvam, gauravam svahastadinam apy utksepana-
dyasamarthyam| evam sparsadisv api yojyam| etais ca $abdadsi-
bhir arabdhani prthivyadini panica mahabhutani, tasmat tany api
sattvadinam sannivesavisesamatram| tatha karapatmanam sukha-
duhkhamohanam trayodasanam tad eva karyam prasadadi| tatha
devamanusyatiryagyonyatmakanam prakasapravrttiniyamanam tad
eva karyam prasadadi| tasmat sarvam jagat sukhadinam sannivesa-
matram iti||. See also the passage in the DDANCT cited in note[ITl
Cf. SK 36ab, ete pradipakalpah parasparavilaksana gunavisesah, and
commentaries thereon, especially the Jayamangala, which glosses
gunavisesah with traya eva guna anyonyabhibhavadvarena pari-
natah srotradivyapadesabhaja ity arthah.

44We assume behind the masculine adjective sukhah (and duhkhah
and madhah below), the noun visayah or arthah is to be understood.
In the parallel discussion in the NBhu cited in the previous note,
it would be the dvandva compound Sabdasparsararuparasagandhah
that has the masculine ending because of the final member
of the compound gandha is a masculine word. In our text,
however, such a compound is not mentioned, and the pleas-
ant/unpleasant/stupifying [...] should include actions made by the
motor faculties (karmendriyas).

45For this sentence and the following, see SK 11-13.

46Cf. TSP 27,4-5: prasadalaghavabhisvangoddharsapritayah sa-
ttvasya karyam| sukham iti ca sattvam evocyate|.
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activate the [thirteen] faculties®d The effect [of those un-
pleasant things| is the same dryness, etc. throughout the
[thirteen faculties] B Stupefying [things] restrain facul-
ties®d The effect [of those stupefying things] is the same
concealment, etc., throughout the [thirteen faculties) B0

Similarly, we observe the continuity of [being] the same
kind in derivatives. We observe the continuity of [being]
the same kind in potsherds, half-cup, drinking vessel [that
are made of clay, and] ornaments [made of gold], etc.,
that are preceded by the same [material] B Therefore 52
we postulate [the following]: before [things] derive, there
was a universal; thus the universal that existed [before]
all these [derivatives| is pradhana. Therefore pradhana
exists.

By this direction, [viz., the argument from the view-
point of continuation (samanvaya),] the difference in func-
tion in the remaining [four] positive inferences, too, be-
comes a matter of course; still, a brief exposition is given
[below] 53

47See SK 12ab (prityapritivisadatmakah prakasapravrttiniyama-
rthah) for the reconstruction, du[hkhah karanapravr|ttayah.

48Cf. TSP 27,5-6: tapasosabhedastambhodvegapadvesa [em. °pa-
dvega in edition] rajasah karyam| raja$ ca duhkham]|.

49Cf. SK 12ab (cited in note [T).

50We have emended the reading tad eva dharanadi® to tad eva
varanadi on the basis of SK 13 and parallel passages. Note that va
and dha are very similar to each other in our script. The manuscript
could perhaps also be read as tad eva varanadi®. The TSP (27,6-7)
has dainyavaranasadanadhvamsabibhatsagauravani tamasah karya-
m| tamas ca mohasabdenocyate|. We note that the author of our
text twice mentions the second item in the list of effects in the
TSP (with regard to duhkha/rajas and mudha/tamas). This is
probably because Kamalagila placed the item used in TS 14 in the
beginning of those dvandva compounds, while our author followed
the traditional Samkhya list. The three effects are found in the
parallel in the DDANCT (prasadadisosadivaranadikaryatmakam).
See note [[11

5IThe compound Sakalakapalamatrabhiisanadinam appears some-
what clumsy although the intention of the argument is more or
less clear. The Matharavrtti (19,19-20) has asmad eva karanac
Sakalakapalamatra[siclsamastasamanvayah| bhasanadin drstva ta-
ttvena darsayati|. Also, the Jayamangala has samanvayat—obhe-
danam iti vartate| samanvayo ’nugamah| ekajatyanugamad ity
arthah| ya ekajatyanugata bhedas tesam ekam eva tathabhuatam ka-
ranam drstam | yatha katakakeyaradinam suvarnapindah) on SK 15
(81,5-7). It appears as though our text has entries from different se-
ries in one compound. However, exactly the same compound Sakala-
kapalamatrabhusanaprabhrtinam is found in the parallel passage in
the DDANCT (see note[IH)). It is also used in the commentary Pa-
ddhati on Vakyapadiya 1.1 (p. 6, 1. 21). This compound, thus, was
probably well-known among the Samkhyas, and therefore there is
no need to suspect the reading we have here is a corruption.

52We keep the reading te manyamahe in our text. The expression
is frequently used in the Mahabhasya. The use of the third person
pronoun, even when the subject is in another person, in the sense of
‘as such,’ ‘thus,’ etc. in the Vedic and even in the classical Sanskrit is
known. See A. A. Macdonell, Vedic Grammar for Students, Oxford
1916, §195B 3.b, pp. 294-5; J. S. Speijer, Sanskrit Syntax, Leyden
1886, §445, pp. 344-5.

53We understand that the purpose of this paragraph is to illustrate
why only the reason samanvayat is alluded in TSP 14. It also
justifies why the other reasons are mentioned in this commentary.
Cf. TSP (28,8): tad atracaryena ‘samanvayat’ ity ayam eva hetur
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Pradhana exists since derivatives have a quantity®® In
this daily life we observe that when something has a cre-
ator, it has a quantity. For example, a potter produces a
pot that has a certain quantity from a lump of clay of a
certain quantity—a pot that holds the volume of prastha
or adhaka. Also, we observe that the manifested (vyakta),
which are mahat, etc., has a quantity—one thinking fac-
ulty; one self-awareness; five subtle elements; eleven facul-
ties; [and] five elements. Accordingly, we establish, based
on an inference, that there is pradhana that produces this
manifested that has a quantity. If there was no pradha-
na then this manifested [universe] would have no [limited]
quantity.

AlsoB8 pradhana exists since derivatives have a quan-
tity. [To paraphrase,] for, we observe that derivatives,
which are either effects or instruments, have a quantity.
When seen collectively, [the derivatives are] three, i.e.,
pleasure, pain and confusion. In accordance to the divi-
sion in the effects and instrumentsB8 the derivatives are
twenty-three: there are ten kinds of effectsBD i.e., the
objects of sense and motor faculties. Instruments are
thirteen: five sense faculties, five motor faculties; and
three kinds of internal faculties: thinking faculty, self-
awareness, and mind. In this or other ways, we observe

uktah| parisistanam upalaksanarthah| “Now, there [in the TS] the
acarya (ééntaraksita) mentions only this hetu. It represents the
remaining [reasons (hetus)].” Interestingly, the two texts, the NBha
and the DDANCT, where we find parallel passages to the arguments
not present in the TSP (at the same time lacking the arguments
present in the TSP) also place the same reason samanvayat first.

54Now this commentary introduces the remaining four reasons
mentioned in SK 15. This is contrary to the strategy taken by
Kamalasila. He, when commenting TS k. 14, introduces SK 15
in the outset. He interprets each reason, presumably copying the
text from a commentary on the SK at his disposal. (The text of
the TSP on TS k. 14 shares much with the commentaries on SK
15 except the Yuktidipika and the Tattvakaumudi.) Then he gives
the explanation of TS k. 14 at the end. Our author, although the
beginning of the commentary on TS k. 14 is lost, probably has
started explaining the stanza itself and went on to introduce the four
other arguments of SK 15 without quoting it. This first paragraph
on the reason parimanat has close parallels with the TSP, MaVr,
GauBha. Reconstructions in the edition in this paragraph are based
on the parallels, particularly the TSP.

55Now our author introduces another interpretation of the reason
bhedanam parimanat. In his interpretations of the reasons listed in
SK 15 he is consistent in first introducing the interpretation found
in the TSP and many commentaries on the SK, and then introduc-
ing another with phrases such as api ca or kim ca. Note that in
the following, what are counted as twenty-three are not the usual
Samkhya’s twenty-five tattvas sans purusa and prakrti. Dividing
vyakta into the effect (karya) and the instrument (karapa), and
the karya into ten is attested in SK 32: karanam trayodasavidham
tadaharanadharanaprakasakaram| karyam ca tasya dasadhaharyam
dharyam prakasyam cal|.

56We have emended the reading karyam karanam wvisesas to
karyakaranavisesatah. This is the reading found in the parallel pas-
sage in the DDANCT (see note [22)), and is more intelligible.

57See SK 32c: karyam ca tasya dasadha; MaVr on SK 32 (36,22
24): karyam iti Sabdasparsarasarupagandhah patica, vacanadana-
viharanotsarganandah panca| ete dasa visayah karyam ity ucyate].
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the quantity of derivatives.

AlsoB8 we observe in daily life that derivatives that
arise from a compound have a quantity. For example, [we
observe| a [limited] quantity in the root, shoots, leaves,
stalk, joints, flowers, awn, sap, paddy, and grain that are
fused in a rice [grain]. Thus we think that a compound
existed before [all these] derivatives [arose]; thus where the
compound of [all] these [derivatives| existed, that is pra-
dhana; therefore, pradhana, the cause, exists, from which
this manifested [world] arose.

For the following reason, too, it is our opinion that pra-
dhana exists: for, [effects] take place according to [their]
capabilities ($akti)B2 In our daily life [we observe] that
if A acts on the object B, A is endowed with capability
with regard to B; for example, a weaver is endowed with
capability with regard to effecting clothes B0 Therefore we

58This paragraph constitutes yet another interpretation of the
reason bhedanam parimanat. The first sentence, up to the ex-
ample of rice, has a close parallel in the DDANCT. (See
note 26l) A parallel discussion, albeit much longer, is found
in the YD on SK 15a: wyat parimitam tasya sata utpattir dr-
sta| tadyatha malankuraparnanaladandabusatusasakapuspaksirata-
ndulakananam| parimitas ca mahadahamkarendriyatanmatrama-
habhutalaksanabhedah| tasmat satkaranapurvakah| yad esam kara-
nam tad avyakam|. Cf. also NBhu 562,21 ff.: kim ca parimitatvan
maladivat| yatha vrihau samslistanam malankuraparnanalakanda-
prasavasukatusapuspaksiratandulakananam parimanam drstam|.

59This paragraph moves on to the commentary on the phrase
Saktitah pravrtteh of uncited SK 15. The first interpretation, just
like the previous interpretation on bhedanam parimanat, starts with
a parallel paragraph to the ones found in the TSP and SK commen-
taries such as the MaVr, GauBha. See note

60This interpretation of the reason Saktitah is probably an old
one since almost the same text is found in parallel passages in the
MaVr, GauBha and the T'SP. Despite that, the argument seems to
contain several problems, including textual ones. One is that this
example has a potential danger of annulling the argument, since
the weaver may be seen analogous to purusa, rather than pradhana.
Thus the argument could be used to argue that purusa has Sakti.
Rather, in order to make the point that the potential/capability lies
in the cause, it might have been more appropriate to state that the
threads (tantu) have the potential. It is in fact possible to emend
the text to read yatha tantavah patakarane Saktah with minor cor-
rections. Nonetheless, since this part is extant in our fragment, and
because of the parallel passages, we do not emend the text here.
Other commentaries on the SK that do not share the exact read-
ing also support the reading tantuvayah. In the Gaudapadabhasya
the example is not a weaver but a potter (yatha kulalo ghatasya
karane samartho ghatam eva karoti na patam ratham va). There it
is clearly intended that the one who has the potential/capability is
a human creator. Another parallel in the Matharavrtti where again
a potter is mentioned in a similar formulation as ours (tadyatha ku-
mbhakaro ghataghatikasaravodarnicanadikarane Saktah) further sug-
gests that the reading tantuvayah is not an error in the transmission
of our fragment. This potential danger might have been realized by
the early Samkhyas since the YD has only a remnant of this argu-
ment in the beginning of the commentary on the reason saktitah
pravrtteh (See Wezler and Motegi 1998, p. 144, 1. 32-145,3) and
spends most effort in arguing from the point of view that pradhana
is Sakti, the argument somewhat parallel to the second interpreta-
tion on the reason Saktitah pravrtteh below. This line of argument
might have arisen from the realization of the potential difficulty
in the original interpretation. The use of the word adhisthita and
anadhisthita below presupposes the role of an intelligent attendant
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establish that pradhana has Sakti with which [it] produces
the manifested (vyakta). And this $akti is not without a
locus. Therefore pradhana exists in which sakti resides &1

Furthermore, [pradhana exists] since [events] take place
according to capabilities® In our daily life [we observe
that] the capability of effects and causes, whether or not
being attended [by purusal, is consistent throughout three
time periods—Dbefore an event, at the time of the event,
and after the event. Prior to an event, the capability is
established; for, it is reasonable that the capable [causes]
take effect B [The $akti] is stable at the time of an event,
tool, i.e., it does not disappear when it has started to

in producing effects (cf. SK 17b).

61 Again, as formulated, this argument appears circular. Pradhana
has already been mentioned as the locus of §akti two sentences ear-
lier (pradhanasyasti Saktir yaya vyaktam utpadayati); yet on the
basis of that premise, it is argued that pradhana exists in this sen-
tence. We might again suspect a textual problem in the transmission
of an early commentary on the SK. The sentence atah sadhayamah
pradhanasyasti Saktir yaya vyaktam utpadayati contains two diffi-
culties. One is the use of the word pradhana already in that sen-
tence; and the other is the verb utpadayati—the subject is not clear.
Even though the most of the sentence is conjectured on the basis
of parallel passages in the TSP and MaVr, we do not attempt to
emend the text. Again, it appears that the reading in the old com-
mentary on the SK on which many commentaries were based was
very close to what is found in the TSP. We doubt that the author
of our text had access to a commentary on the SK that had a better
reading.

62 As mentioned in note B0, this argument is refined compared
to the preceding interpretation, probably the original interpreta-
tion of the reason Saktitah pravrtteh. The terms adhisthita and
anadhisthita alludes to the argument for purusa, adhisthanat, in
SK 17. A close parallel discussion is found in the DDANCT (see
note BB). Also, somewhat similar discussions in wording to the
discussion here are found in the NBhu (563,9 f.): Saktisabdena
cavyaktaripenavasthitam karyam evocyate| tasya vyaktabhavapa-
ttth pravrttir ity ucyate| pravrtteh prag apy asti Saktih, labdha-
tmakanam pravrttidarsanat| pravrttikale ’py asti, tirobhavadarsa-
nat| tadardhvam apy asti, punah pravritidarsanat| tad evam yatah
Sakteh sarvam vyaktam pravartate, sa Saktih sadavasthayint pra-
dhanam ity ucyate| and the JaMa on SK 15 (81,10-13): Saktitah
pravrites ceti| iha kulaladisaktiparvika ghatadinam pravrttir drsta
nasaktipurvika| esam avigahyadhyatmikanam pravrttir drsyate |
tatas ca pravrtter janitaya Saktya bhavitavyam| yasau Saktih sai-
vavyaktabhavam apadyata iti samanyatodrstam|. Note the use
of avigahyadhyatmikanam (a variant api bahyadhyatmikanam is
recorded) in the JaMa.

63Note that most of this sentence translates a reconstructed text.
Based on the parallel passage in the DDANCT, most of the re-
construction is relatively secure. The only difficulty is the genitive
plural word at the end of the reconstruction. The DDANCT does
not have an equivalent. We chose the reading Saktanam, for the
phrase ...nam pravrttyupapatteh should presumably state some-
thing rather obvious. Even the reading saktinam might be possible,
although it makes the phrase apparently tautological. The YD has
discussions in the same line of thought (cf. note [60]), though they
are much more sophisticated. An interesting point is that unlike
in the preceding discussion, where pradhana was the locus of Sakti,
here (and in the YD) pradhana is Sakti. We think that the discus-
sion should contain the following points: in order for any event to
take place, there has to be sakti; events can take place without the
presence of purusa; effects in turn become the cause for the next
event (thus $akts is preserved).
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cause an event|; for, we observe the disappearance [of the
cause] from the [effect] B Also, at the time of effect B3
[the capability is established]; for [the effect] is not with-
out it (Sakti), and since we do not observe [that the ef-
fect acquires] independent quantity [besides the sum of
quantities of the causes, thus suggesting the acquisition
of capability from elsewhere]. The manifest is like the
unmanifest [in that it is a cause for the next effect]Ed
Therefore, we postulate: prior to this [world’s] becoming
distinct, this $akti, which becomes manifest, stably exists
in the unmanifest; and this $akti is pradhana®2

For the following reason, too, pradhana exists: for, the
effect and the cause are different. In our daily life we
observe the distinction between the effect and the cause.
For example, a lump of clay is a cause [while] a pot is
an effect. A pot can hold wine, water or milk, but not a
lump of clay [can hold them)].

Observations

The most obvious significance of the fragment we have re-
ported on here is that there was a commentary on the TS
apart from the TSP. This is a testimony to the impor-
tance of the T'S. Apart from that, there are a few more
points one can make concerning the short text.

As noted in the introduction, our text could be seen
as a commentary on SK 15, which in its commentarial
tradition was held to present five reasons (hetus) to ar-

641t is not completely clear what this reasoning means. A similar
sentence in a similar discussion in the NBha (the parallel in the
DDANCT is not helpful since it also has the same enigmatic read-
ing apavargadarsanat), pravrttikale ’py asti, tirobhavadarsanat (see
note above) appears clearer. It would be referring to the fact
that the cause (gradually) disappears in a process, thus suggesting
the transfer of Sakti from the cause to the effect. Here we follow
that interpretation. Still somewhat puzzling in our text is the use of
the word apavarga, which is a technical term among the Samkhyas
to mean liberation (moksa). Coupled with the use of the term
adhisthitanadhisthita, the discussion appears to have something to
do with the doctrine of purusa.

65We emend karyapravrttikale to karyakale. This is where the
third phase should be discussed. Not only is the compound karya-
pravrttikala is rare (if ever used), it also means essentially the same
thing as pravrttikala. If that were the case, the author would men-
tion this phase two times. That is unlikely. Possible cause for the
corruption is the same °kale pi in he previous sentence. Other
possible, but less likely, emendations include karyapravrtte kale,
karyapravrtter uttarakale, etc.

66We are not certain if this understanding is correct. It would
seem appropriate—if one wishes to argue for the presence of sakti in
all three phases with regard to an effect (before, during and after)—
to argue that an effect in turn becomes the cause for the next event
since the cause for the previous event, too, was a manifest (vyakta)
in the first place. Again, a similar sentence in the similar context in
the NBhu, tadurdhvam apy asti, punahpravrttidarsanat, is clearer.

67The reconstruction of this sentence is mainly based on the sim-
ilar sentence in the JaMa, yasau Saktih saiva(va?)vyaktabhavam a-
padyata iti samanyatodrstam | (see note[62). Note that most of the
sentence is partly visible in the small fragment of the folio pho-
tographed with the recto side.
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gue for the existence of pradhana. In our text the expla-
nation of each hetu consists of two or more alternative
interpretations. The first part is always parallel to the
interpretation in the TSP, and further parallels are found
in commentaries, such as the MaVr, GauBha, JaMa, etc.,
on the SK itself8

We do not find close parallels to the remaining al-
ternative interpretations (apart from what appear to be
remnants) in commentaries on the SK, but parallels are
found in the NBhii and in the DDANCTB? Interestingly,
the parallels in the NBha and the DDANCT start the
Samkhya argument for the existence of pradhana with
the reason (sam)anvaydt.m Also, they only offer inter-
pretations of five hetus of SK 15 that are not found in the
TSP or in commentaries on the SK. In this connection, it
should also be noted that the TS in the first place refers
to that reason (see page[Ih]). Based on these observations,
we may postulate the existence of a commentarial tradi-
tion on the SK which is separate from the one to which
the Matharavrtti, etc., belong™ That commentarial tra-
dition probably considered the reason samanvitatvat in
SK 15 as the main reason and the rest subsidiary™ and
offered different explanations for them. Although it is
conceivable that there was a commentary on the SK that
combined two strands of commentarial traditions, offering
both the traditional (as in the Matharavrtti, etc.) as well
as the other (as reflected in the NBhu and the DDANCT)
explanations, and that our text borrowed from this pos-
tulated commentary, it seems to us more plausible that
the author of our text combined two different traditions—
having first borrowed the interpretation from the TSP and
then from another commentary on the SK. This scenario
may by supported by the fact that among the similar in-
terpretations of SK 15 in the TSP and commentaries on
the SK, the TSP nonetheless offers the closest parallel to
our text when it gives the first explanation of each hetu.

Text and Abbreviations

Anonymous Vrtti An anonymous Vrtti on the Samkhya-
karika. See Nakada 1978.

DDANCT The Tika on the Dvadasaranayacakra. See
Jambuvijaya 1966.

GauBha The Gaudapadabhasya, a commentary on the
SK, ascribed to Gaudapada. See Wilson 1887.

68See notes [I8] B0 B, 54, and

%9See notes [ (5] 22} 26] [35] B6] E3] A4}, E0 1) 53] 6l 53, 62
63| 64

70See page

71See note [T

"2Cf. anaya disavasistesv api vitaprayogesv arthavibhagah sujiia-
nah, tathapt dinmatram ucyate in our text after the explanation
of the hetu samanvitatvat; tad atracaryena ‘samanvayat’ ity ayam
eva hetur uktah, parisistanam upalaksanarthah in the TSP after
explaining all the hetus in SK 15, referring to TS k. 14.
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JaMa The Jayamangala, a commentary on the SK,
ascribed to Sankarabhagavatpada. See Sarma &
Vangiya 1970.

MaVr The Matharavrtti, a commentary on the SK. See
Sarma & Vangiya 1970.

NBhu The Nyayabhiisana of Bhasarvajna. See Yogindra-
nanda 1974.

SK The Samkhyakarika of I§varakrsna. See Wezler &
Motegi 1998.

TS/TSP Tattvasangraha of Santaraksita/Tattvasangra-
hapanjika of Kamalasila. See S. D. Shastri 1969.

YD The Yuktidipika, a commentary on the SK. See We-
zler & Motegi 1998.
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